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INTRODUCTION 

 

What is a Biblical response to downtrodden & poverty? The poor need mercy, which 

should come through the church. We are to minister the gospel to the world along with 

acts of mercy. Our acts should be voluntary as a sign of love rather than compulsory 

through taxes or inferred guilt (2 Corinthians 9:7). God's special grace comes through the 

gospel and we must proclaim it. 

 

Social programs hinder our ministry. We cannot compete financially if the government 

takes 40% of our income and distributes it apart from God. How many of the 5,000 

would have come to Jesus if loaves and fishes had been delivered to their door by Rome? 

 

Imagine the impact we could have if we could give more money to the church while the 

world observed our practical love and ministry towards the poor (John 13:35). I would 

rather see the gospel advance through a strong church that helps the poor than have 

government programs send people comfortably to hell. The Bible teaches the poor are 

actually more prone to faith (James 2:5). How do they profit if they gain a steady welfare 

cheque but lose their eternal souls (cf Matthew 16:26)? 

 

Hypothesis and the Focus of the Dissertation  

 

Despite all the development and achievements of the humanity in this twenty first 

century, human civilization sadly has been not able to abate the downtrodden & poverty 

from his midst. With all the global submits millennial goals and declarations and 

international industrial growth there still remain serious condition of downtrodden & 

poverty and it keeps on growing. 
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India stands in the front page in regards to this. Her privileges of having many foreign 

mission and missionaries, religious teachers and groups and even her more than 50 years 

of independent society have failed to eradicate the on going challenge of downtrodden & 

poverty. In comparing other fields such as education, political standards cultures 

transformation, and ecological development, economical conditions of the nation have 

been not progressive, since years. 

 

The teaching and history line of the Bible vividly display this fact of the society. It 

reveals the cause as well as the solution to this reality of life. Bible alone deals with this 

subject more than other pages of the world: because it covers history of thousands of 

years. 

 

Purpose of the Subject  

 

For me, and for those who are concerned about the world to day in which e live, 

downtrodden & poverty is a on going progressing challenge that draws out attention and 

conscious as well. And particularly when India is concern in this regards certainly 

Christendom has a definite role to play. 

 

It is to present certain Biblical ways of dealing with our present crisis, which will 

contribute the Christian in India to act upon it and overcome this thesis has been 

purposed for. 

 

The Solution of the Problem 

 

As it is earlier mention in the focus, the gap between the rich and poor can be removed 

only when we look this through Bible. The records of the Old Testament history, Jesus’ 

special concerns and teachings about poor and down trodden society and others New 
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Testament application will exclusively makes a way for India to see downtrodden & 

poverty as a history. 

 

Since in Bible it is not a new problem Bible alone can direct the humanity from the 

platform of downtrodden & poverty and crisis towards the glorious transformed and 

abundant life. 

 
My first chapter is deals with the basic understanding towards the theology of 

downtrodden and poverty in present age. The Old Testament views laid by Law of Moses 

and Prophets and the Book of Proverbs becomes the major among the Wisdom 

Literatures in dealing more profoundly about the subject than other books and parts of it. 

This definitely emphasis the truth that downtrodden and crisis of poverty has been 

existing since the beginning of the human race after. The message of the Old Testament 

is that sin is the cause of all evil in human’s life and God alone can remove it, even the 

down trodden. Yet that does not disqualify the responsibilities of God’s chosen people 

Israel. Moses and Prophets have vividly proclaimed the duties of His people towards 

neglected society and stood for their justice and equality in the society. 

 

The second chapter likewise deals with the New Testament’s major points : beginning 

from Jesus’ ethical teachings in relating the Kingdom of God and its purpose for the 

down trodden and abandoned of the society, the early church practice of Unity in serving 

the needy and particularly Apostles Paul, being the Gentile missionary, has heart for the 

downtrodden around the globe wherever he went as preaching the Gospel of Jesus the 

Crucified.  

 

In the third chapter have many challenges to the role of the Church. In the midst of the 

rapid progress of Globalization and Information Technology and Communication what 

the church has to play for her needy brother and sisters. Church has here too danger of 

misusing the present age information technology tools rather than to use them in 

appropriate ways for the edification of herself. The chapter gives us the disadvantages 

and benefits of Information Technology to the Church. 
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The final chapter has been taken into account for the reason that for each crisis God 

raised a man to direct His children towards the solution of it. And pastoral ministry has 

definitely role towards the downtrodden in counseling and ministering apart from the role 

of the church as a community in the society. 

 

The paper concludes with one mark that if the crisis if downtrodden and poverty is going 

to there till the end of Christ. Church cannot escape from her task of serving the needy till 

her Master come to take her for the reward.  

 
May God enlight and encourage our heart to serve the needy and downtrodden of our age 
in His love and for His glory. 
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CHAPTER ONE  

UNDERSTANDING  DOWNTRODDEN  &  POVERTY  

IN THE INDIAN CONTEXT 

 

What is a biblical response to downtrodden & poverty? The poor need mercy, which 

should come through the church. We are to minister the gospel to the world along with 

acts of mercy. Our acts should be voluntary as a sign of love rather than compulsory 

through taxes or inferred guilt (2 Corinthians 9:7). God's special grace comes through the 

gospel and we must proclaim it. 

 

Social programs hinder our ministry. We cannot compete financially if the government 

takes 40% of our income and distributes it apart from God. How many of the 5,000 

would have come to Jesus if loaves and fishes had been delivered to their door by Rome? 

 

Imagine the impact we could have if we could give more money to the church while the 

world observed our practical love and ministry towards the poor (John 13:35). I would 

rather see the gospel advance through a strong church that helps the poor than have 

government programs send people comfortably to hell. The Bible teaches the poor are 

actually more prone to faith (James 2:5). How do they profit if they gain a steady welfare 

cheque but lose their eternal souls (cf Matthew 16:26)? 

 

1.1. HYPOTHESIS AND THE FOCUS OF THE DISSERTATION  

 

Despite all the development and achievements of the humanity in this twenty first 

century, human civilization sadly has been not able to abate the downtrodden & poverty 

from his midst. With all the global submits millennial goals and declarations and 

international industrial growth there still remain serious condition of downtrodden & 

poverty and it keeps on growing. 
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India stands in the front page in regards to this. Her privileges of having many foreign 

mission and missionaries, religious teachers and groups and even her more than 50 years 

of independent society have failed to eradicate the on going challenge of downtrodden & 

poverty. In comparing other fields such as education, political standards cultures 

transformation, and ecological development, economical conditions of the nation have 

been not progressive, since years. 

 

The teaching and history line of the Bible vividly display this fact of the society. It 

reveals the cause as well as the solution to this reality of life. Bible alone deals with this 

subject more than other pages of the world: because it covers history of thousands of 

years. 

 

1.2. PURPOSE OF THE SUBJECT  

 

For me, and for those who are concerned about the world to day in which e live, 

downtrodden & poverty is a on going progressing challenge that draws out attention and 

conscious as well. And particularly when India is concern in this regards certainly 

Christendom has a definite role to play. 

 

It is to present certain Biblical ways of dealing with our present crisis, which will 

contribute the Christian in India to act upon it and overcome this thesis has been 

purposed for. 

 

1.3. THE SOLUTION OF THE PROBLEM 

 
As it is earlier mention in the focus, the gap between the rich and poor can be removed 

only when we look this through Bible. The records of the Old Testament history, Jesus’ 
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special concerns and teachings about poor and down trodden society and others New 

Testament application will exclusively makes a way for India to see downtrodden & 

poverty as a history. 

 

Since in Bible it is not a new problem Bible alone can direct the humanity from the 

platform of downtrodden & poverty and crisis towards the glorious transformed and 

abundant life. 
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CHAPTER TWO 
 

OLD  TESTAMENT  EMPHASIS 
 

The Old Testament clearly teaches that God had a special love and regard for the 

downtrodden . He instructed those who had more to share with them and not to oppress 

them. When he delivered the Hebrew tribes from Egyptian bondage, melded them into a 

nation, and gave them laws. He made provision for the needy among them as indicated in 

Deuteronomy 15: 11. "There will always be downtrodden people in the land. Therefore I 

command you to be open handed towards your brothers and towards the downtrodden 

and needy in your land." 

The Israelites were to leave gleanings for the downtrodden when they reaped and 

harvested Lev 19:9, 10. They were to be impartial injustice towards the downtrodden 

(verse 15). They were to safeguard the property of someone who became so downtrodden  

that he had to sell his land, for in the year of jubilee it would return to the original owner 

(Lev. 25:25-28) . He admonished them further "Do not be hardhearted or tight-fisted 

toward your downtrodden brother. Rather be open handed and freely lend him whatever 

he needs" (Deut 15:7-8). God was impressing upon the minds of all that the downtrodden 

have as much right to a place in God's world as have the wealthy. These regulations that 

He established were therefore, designed to promote social equality--- to bless the rich no 

less the downtrodden. 

The Old Testament prophets thundered against the oppression of the downtrodden. As the 

conscience of the nation they denounced greedy landlords, land grabbers, liquor vendors, 

and moneylenders. They called God's people to genuine religion that helped the needy 

rather than trusting in ceremonies (Isa 58:6-7). Among the sins of Israel upon which God 
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pronounced judgment through Amos was the trampling upon the downtrodden , cheating 

with dishonest scales and buying the downtrodden  and needy for a pair of sandals (Amos 

2:7, 8; 8:5,6). 

Central to Old Testament thought on the subject of wealth and downtrodden  is that 

Yahweh is protector of the downtrodden  and needy. The commandments listed in 

Exodus 20 mandate basic human respect. Property rights are also affirmed since the 

command “Thou shalt not steal” (vs. 15) assumes people have private property to steal. 

Included in the legal tradition of the Old Testament is the command to “ . . . not deny 

justice to your downtrodden  people in their lawsuits” (Ex. 23:6) and to lend provision to 

the downtrodden  and needy (Deut. 15:7-11). Under the Old Covenant, God’s blessing on 

a person’s finances was directly tied to his benevolence to the downtrodden (15:10). But 

what about those who are downtrodden because of debt? 

The contrast between Christian and non-Christian worldviews becomes evident when 

addressing downtrodden. The worldly approach focuses on humanistic factors. The cause 

of downtrodden is linked to systems and exploitation. By extension, any person or 

country that prospers seemingly does so because of exploitation or by chance. God is 

removed from the equation. This rhetoric is prevalent in the secular media and the 

"liberal left." 

 

Though God is opposed to greedily pursuing wealth, He definitely desires that we 

become prosperous. Everywhere in Scripture downtrodden, oppression and destitution 
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are seen as evils to be eliminated. So then what is the Christian response to the 

elimination of downtrodden and the proper creation of wealth and prosperity?  

This paper will focus on downtrodden alleviation in the cities of the developing world as 

that is the area I have the best knowledge of and is also perhaps where some of the 

greatest difficulties lie; on the way we will touch on many principles that are of wider 

application. First of all to clear up some confusion, while God does not want us to be 

among the self-sufficient elitist rich he does want us to prosper provided that we make 

wealth within His ethical boundaries. God wishes us to be prosperous but requires that 

money should be our servant not our master and that we do not seek our identity in 

material things. 

Christian responses to the overwhelming problem of downtrodden are often out of 

balance in one direction or the other. Many ministries become so intent on downtrodden  

alleviation that evangelistic zeal is lost, others fragment themselves by trying to run too 

many different kinds of programs, yet others become crass extensions of prosperity 

teaching while others see the downtrodden  as "in need of values" and descend into 

almost Victorian moralizing. All these approaches are either ineffective in the long term 

and do little to help the downtrodden or advance the Kingdom of God. Balance is 

urgently needed. Thus the following chapters are furnished to draw out the practical 

meaning and application of Christian responses to downtrodden in India.  

Despite all the development and achievements of the humanity in this twenty first 

century, human civilization sadly has been not able to abate the downtrodden  from its 

midst. With all the global submits millennial goals and declarations and international 
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industrial growth there still remain serious condition of downtrodden and it keeps on 

growing. 

So India stands in the front page in regards to this. Her privileges of having many foreign 

mission and missionaries, religious teachers and groups and even her more than 50 years 

of independent society has failed to eradicate the on going challenge of downtrodden. In 

comparing other fields such as educations, political standards cultures transformation, 

and ecological development, economical conditions of the nation has been not 

progressive, since years. 

The teaching and history line of the Bible vividly display this fact of the society. It 

reveals the cause as well as the solution to this reality of life. Bible alone deals with this 

subject more than other pages of the world; because it covers history of thousands of 

years. For me, and for those who are concerned about the world today in which we live, 

downtrodden  is an on going progressing challenge that draws our attention and concerns 

as well. And particularly when India is concerned Christianity has a definite role to play.  

 

It is to present certain Biblical ways of dealing with our present crisis, this thesis has been 

purposed. The gap between the rich and downtrodden can be removed only when we look 

this through Bible. The records of the Old testament history, Jesus’ special concerns ands 

teachings about downtrodden  and down trodden society and others New Testament 

application will exclusively make a way for India to see downtrodden  as a history. 

Since in Bible it is not a new problem Bible alone can direct humanity from the platform 

of downtrodden and crisis towards the glorious transformed and abundant life.  

 



 16

2.1 FUNDAMENTAL TRUTHS BASED ON THE LAW 

The stark realities of the world food crisis have made hunger a priority item on the 

agenda of American churches. With television bringing the hollow faces of starving 

children into our living rooms, it has become impossible for the community of faith to 

remain silent or unresponsive. It is tragic that millions must die before the crisis will 

capture the attention of the more prosperous peoples of the world; it will be doubly tragic 

if the church’s response remains at the superficial level of self-righteous charity. 

The congregation that fasts, contributes money and studies hunger during Lent may feel 

that it has discharged its obligation of concern, but the meaning of the church as the 

people of God is much more intimately tied to the welfare of the hungry, the 

downtrodden, the needy and the oppressed. What is demanded is no less than a renewed 

understanding of the church’s biblical and theological resources so that we might be in 

the vanguard of the movement to reorder values and priorities in a suffering world. As we 

respond to the crisis, we must also challenge the biblical and theological assumptions 

which have allowed the church to participate uncritically in structures that contribute to 

the root causes of global hunger and downtrodden. Only then will the church be free to 

join the attack on those underlying causes as it ministers to the immediate victims. 

The biblical word on the relation of the community of faith to hunger and downtrodden is 

clear and unambiguous. It is therefore all the more surprising that in calling upon local 

churches to respond to hunger issues so little recourse has been made to biblical 

materials. What imperatives for concern with hunger and downtrodden are given to the 
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community of faith in the biblical witness? What understandings from biblical theology 

should inform our acting out of that concern? 

2.1.1.     GOD’S LOVE FOR THE DOWNTRODDEN  

 

Hunger and downtrodden cannot be separated in analyzing the biblical material. Hunger 

accompanies downtrodden. Famine can strike an entire land, rich and downtrodden  alike, 

but it is still the downtrodden  who go hungry while the well-to-do buy food from other 

lands (cf. Gen. 12:10; 42:1-2). In both the Old and New Testaments hunger is linked with 

other terms describing those who have been forced by societal conditions into a marginal 

existence -- the downtrodden, the needy, the widow, the orphan, and the oppressed. 

God especially loves and cares for the downtrodden: "‘Because the downtrodden are 

despoiled, because the needy groan, I will now arise,’ says the Lord; ‘I will place him in 

the safety for which he longs’" (Ps. 12:5). "The meek shall obtain fresh joy in the Lord 

and the downtrodden among men shall exult in the Holy One of Israel" (Isa. 29:19). "For 

thou hast been a stronghold to the downtrodden, a stronghold to the needy in his distress" 

(Isa. 25:4). God will not forget or forsake the downtrodden  or the needy (Ps. 9:12, 17-18, 

10:12; Isa. 41:17). 

It is important to note that God’s love for the downtrodden does not imply an acceptance 

of their condition. He loves them in order to deliver them from downtrodden. It is 

regarded as an evil (Prov. 15: 15), and God’s response is to deliver his people from it. 
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God promises not merely to love the downtrodden and the hungry but to be active in their 

behalf: "I will satisfy her downtrodden with bread" (Ps. 132:15). 

2.1.2.   THE RESPONSIBILITY OF THE PRIVILEGED 

Because God has identified himself with the downtrodden, so too the community of faith 

is called to special concern for these persons. In Israel care of the needy was not regarded 

as an act of voluntary benevolence.  

The downtrodden were entitled to such benefits. Underlying this practice was the 
assumption that downtrodden and need were due to a breakdown in the equitable 
distribution of community resources or to a social status over which an individual 
had no control (widows, orphans). Thus, the responsibility for action lay with the 
privileged rather than with the downtrodden themselves. By contrast, in our 
society it is commonly assumed that the downtrodden and the hungry of the 
world ought to bear the major burdens of bettering their own condition.1 

The rights of the downtrodden are delineated most clearly in the law codes of the Old 

Testament; here concern for the downtrodden is taken out of the realm of voluntary 

charity. The clearest statement appears in Deuteronomy 15: 

There will be no downtrodden among you . . if only you will obey the voice of 
the Lord your God. . . . If there is among you a downtrodden  man, one of your 
brethren, in any of your towns within your land which the Lord your God gives 
you, you shall not harden your heart or shut your hand against your downtrodden  
brother, but you shall open your hand to him, and lend him sufficient for his 
need. . . . You shall give to him freely, and your heart shall not be grudging. . . . 
For the downtrodden  will never cease out of the land; therefore, I command you, 
You shall open wide your hand to your brother, to the needy and to the 
downtrodden  . . .2 

This passage suggests that if the demands of the covenant were fully embodied there 

would be no downtrodden , but since Israel, like all human communities, is a "stiff-

                                                 
1 Bruce C. Birch , The Christian Century, Washington, D.C., June 11-18, 1975 pp. 593-599 

 
2 Ibid . 589 
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necked people," some of its inhabitants will inevitably be downtrodden . Therefore, 

God’s people are commanded to care for them. This task is part of what it means to be 

the people of God, and it is not an optional activity. 

All of the Israelite law codes provide for the protection of the downtrodden . Persons 

were urged to lend money to the downtrodden  (Deut. 15:78), but the law prohibited the 

taking of interest. "If you lend money to any of my people with you who is downtrodden , 

you shall not be to him as a creditor, and you shall not exact interest from him" (Exod. 

22:25). Garments or other items necessary for survival, if taken from the downtrodden  as 

security for debts, were to be returned each night so that a man might not have to face the 

night without a cloak (Exod. 22:26-27; Deut. 24:10-13). So that the downtrodden  would 

not remain permanently in debt, the law called for the remission of all debts every 

seventh year (Deut. 15: 1-2; Lev. 25:1 ff.). If a downtrodden  man had sold himself into 

servitude because of debts, he was to be given freedom in the seventh year (Lev. 25:39-

55), and he should not then be sent out empty-handed but given provision from the flocks 

and the harvest (Deut. 15:12-15). Israel’s people were reminded that they too had once 

been slaves in Egypt and in need. Too often in prosperity the community of faith forgets 

that it was not always affluent. 

Laws protected the downtrodden man from losing his family property and ensured that no 

one could accumulate an inordinate amount of land (Lev. 25:10, 13, 25-34). The 

downtrodden person was protected from exploitation by the rich (Ex. 22:22-23; Deut. 

24:14-15; Lev. 19:13). Special emphasis was placed also on assuring the downtrodden of 
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justice against the rich in the law courts, though partiality was not to be given unfairly to 

the downtrodden (Exod. 23:3; Deut. 27:19, 25). 

2.2.      CONFIRMED INSIGHT FROM THE WISDOM LITERATURES 

 

2.2.1. The Psalms  

An important concept that emerges in the Psalms is the unification of the social aspect of 

the downtrodden with the religious dimension. In Psalm 82, Asaph argues to defend the 

weak and fatherless, to maintain the rights of the downtrodden and oppressed, and to 

rescue the weak and needy (vs. 3,4).  

Psalm 72:1-4 carries the thought of the downtrodden praying to God for justice in the 
midst of their downtrodden. And, there seems to be more at stake than mere material 
goods in Psalm 35 as David talks to his Lord about the downtrodden and needy (vs. 10). 
David could well have been financially sound by the time he wrote this Psalm.3. 

Justice and capital seem to be of equal concern to David as he submits his cause to God. 

Some have even gone so far as to suggest the downtrodden  and needy are a special class 

of people that could be called the “pious downtrodden .” These are people downtrodden 

not because of their own doing but because of becoming legitimate victims of the strong, 

powerful, and rich. This idea of God defending the pious downtrodden plays heavily in 

the New Testament in Jesus’ teaching concerning wealth. 

2.2.2.    The Book of Proverbs  

                                                 
3 http://www.logosword.co.uk/articles/JesusAndWealth-footnotes.htm#_edn7. 19.09.2007 
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The book of Proverbs demonstrates many different views toward wealth and 

downtrodden. There is strong rebuke to those who are downtrodden because of laziness, 

foolishness, or extravagance. Yet, the Lord has sympathy for true victims of injustice and 

will take up their case (22:22). Proverbs sharply criticizes the rich who oppress the 

downtrodden (14:31), but – as is the general consensus in the rest of the Old Testament – 

wealth is seen as a blessing, which is desirable and obtainable if acquired ethically and 

wisely. 

  Four main social groups are addressed in Proverbs   

At least four main social groups are addressed in Proverbs including the royal court, the 

educated urban society, prosperous agricultural workers, and small farmers (the working 

downtrodden ). A synopsis of Proverbs gives three general conclusions.  

First, the presence in society of a number of downtrodden  persons will always 

remain. It is unfortunate, but, like sickness, downtrodden is something to which human 

society is vulnerable. Fortunately, there are measures that can be taken to eliminate or at 

least minimize sickness – so too downtrodden.  

Secondly, the believing community has humanitarian and religious obligations to 

provide protection for the downtrodden and needy from exploitation. Acts of charity 

preserve the downtrodden from starvation and exposure. Proverbs does not suggest that 

complete eradication of downtrodden is possible or commanded, but rather that assistance 

should be provided on a limited but caring basis for basic needs. 
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    Thirdly, as mentioned above, Proverbs condones wealth as desirable and possible 

but warns of its inherent dangers and pitfalls. Wealth should not be sought after at the 

expense of breaking down one’s body through exhaustion (23:4,5). This is similar to 

Jesus’ challenge recorded in Matthew 16:26, “What good will it be for a man if he gains 

the whole world, yet forfeits his soul?” In the eighth Proverb wealth is a lower priority to 

wisdom, yet one of the results of wisdom is wealth.  

Those who want to increase their financial condition are given practical 
instructions in Proverbs 1-9 on how to properly climb the social ladder. And 
other passages in Proverbs remind the prospering to remember the less fortunate 
along their way to a better life (Prov. 31).4 

We have seen that throughout the Old Testament God reveals Himself as protector and 

provider of the downtrodden and needy. It has also been suggested above that the 

downtrodden and needy are people experiencing social, material, and religious 

oppression. The primary concern in the Old Testament is for innocent people who 

unjustly and unwillingly have been subjected to the dominating wealthy and powerful. 

Yet, those who have inflicted downtrodden upon themselves are given their ticket out in 

Proverbs through faithful giving, diligent work and thrifty saving. 

    Here is one final, but crucial, comment concerning the Old Testament perception 

of wealth and downtrodden before Jesus’ teachings are examined. There is a concurring 

theme running throughout the Old Testament that is important to understand in order to 

appreciate what Jesus taught about wealth. Proverbs speaks of a reversal of fortunes 

between downtrodden and rich (24:19,20). The Psalms also echo this theme as David, for 

                                                 
4 John Jefferson Davis, Your Wealth in God’s World ,Phillipsburg, New Jersey: Presbyterian and 
Reformed Publishing Company, 1984, 64. 
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example, informs that the wealthy wicked will be brought down and the downtrodden and 

needy will be blessed and inherit the land (Ps. 37). 

2.3.      ETHICAL TEACHINGS OF THE PROPHETS 

 2.3.1.  THE HAZARDS OF WEALTH 

Major attention is given to provision of food for those in need. The downtrodden could 

pluck grain or pick grapes when passing by a field (Deut. 23:25). They also had the right 

to glean in fields and vineyards and to take any sheaves left behind. Owners were urged, 

for the sake of the downtrodden, not to be too efficient in their harvest (Deut. 24:19; Lev. 

19:9-10; 23:22; Ruth 2:1-3). Anything that grew up in fallow fields belonged to the 

downtrodden (Exod. 23:10-11), and they were to receive the tithe of every third year 

(Deut. 14:28-29; 26-12). 

It has been suggested that these laws were idealistic and that they surely were 
never put into extensive practice. To be sure, actual practice fell far short of these 
demands, but it would be a mistake to dismiss them so lightly. We know of two 
instances when some of the more radical provisions of the law were obeyed. In 
Jeremiah 34:8-9, persons were freed from servitude in accordance with the law; 
Jeremiah later condemned the people for enslaving the former servants once 
again when the threat of danger had passed. In Nehemiah 5:6-11, however, an 
extensive reform is launched to return to the downtrodden the land taken from 
them in payment of debts, as well as goods exacted in interest.5 

Even stronger evidence of the seriousness with which the Old Testament takes the rights 

of the downtrodden is the strong advocacy of these rights in the prophetic literature. Time 

after time the prophets announce judgment because justice has been perverted and the 

rights of the downtrodden have been denied. "Therefore, because you trample upon the 

downtrodden and take from him exactions of wheat, you have built houses of hewn stone 

but you shall not dwell in them; you have planted pleasant vineyards, but you shall not 
                                                 
5 Charles V Gerkin, Crisis Experience in Modern Life, Nashville : Abingdon Press, 1972, P. 12 
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drink their wine" (Amos 5:11). The prophets call for repentance and urge a program of 

justice and equity that will demonstrate concern for the downtrodden, the needy, the 

oppressed, the widow and the orphan (Isa. 1:16-17; Amos 5:24).  

They announce God’s special concern and care for the helpless (Isa. 25:4). 
Ezekiel’s picture of the righteous man indicates that "[he] does not oppress any 
one, but restores to the debtor his pledge, commits no robbery, gives his bread to 
the hungry and covers the naked with a garment, does not lend at interest or take 
any increase" (18:7-8).6 

Nowhere is God’s concern for the downtrodden and the hungry made clearer by the 

prophets than in Isaiah 58.  

2.3.2.   THE HAZARDS OF WEALTH 

 

Old Testament attitudes toward property and wealth go hand in hand with concern for the 

downtrodden. Land is regarded as belonging to God. There is no absolute human right of 

ownership. "The land is mine; for you are strangers and sojourners with me (Lev. 25:23). 

God bestows the land as a gift. At first this is understood as the gift of the Promised Land 

(Gen. 12:7; Exod. 3:8, 32:13), but it is later broadened to apply to all the earth. "The earth 

is the Lord’s and the fullness thereof, the world and those who dwell therein" (Ps. 24: 1). 

Man is but the steward, not the owner; hence, one s land is at the service of its rightful 

owner, God himself. Since God is the champion of the downtrodden , their rights take 

precedence over those of private property. 

Wealth, on the other hand, is regarded at best as an impediment to righteousness and at 
worst as a positive evil. Of course, the Old Testament expresses the hope that the faithful 
shall enjoy success and prosperity, but such prosperity does not extend to the 

                                                 
6 C. Hassell Bullock, An Introduction to the Old Testament Prophetic Books (Chicago: Moody 
Press, 1986), 24-28. 
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accumulation of great wealth. Part of the resistance to kingship was the well-founded fear 
that it would create a wealthy, privileged class (Deut. 17:14-20; I Sam. 8:11-18). In 
Israel’s tradition it was assumed that great wealth was gathered at the expense of others 
in the community. Hence, one could not be exceedingly wealthy and still fulfill one’s 
obligation to care for the downtrodden  and the needy. It was the gathering of riches that 
created downtrodden  (Mic. 2:2).7 

The prophets repeatedly characterize wealth as leading to indifference or to complicity in 

oppression. "Woe to those who lie upon beds of ivory, and stretch themselves upon their 

couches, and eat lambs from the flock, and calves from the midst of the stall; who sing 

idle songs to the sound of the harp, and like David invent for themselves instruments of 

music; who drink wine in bowls, and anoint themselves, with the finest oils, but are not 

grieved over the ruin of Joseph!" (Amos 6:4-6). The parable Nathan tells David about the 

rich man and the downtrodden man (II Sam. 12:1-4) is a good example of the temptations 

wealth was thought to bring. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 
                                                 
7 Charles F Kemp, Pastoral Care with Downtrodden and human deprivation , Nashville: 
Abingdon Press. 1972,P. 68. 
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CHAPTER THREE 

 

NEW  TESTAMENT  INTERPRETATION 
 

3.1.    JESUS : THE KINGDOM OF GOD AND ITS CONTEXT 

It is a notable characteristic of Christianity that the ethical teachings of its 

Founder are inseparably connected with his religious teachings. “Thou shalt love thy 

neighbor as thyself” is not given by him as a separate and detached precept, but as one of 

two. “Thou shalt love the Lord thy God with all thy heart; and with all thy soul, and with 

all thy mind. This is the great and first commandment. And a second like unto it is this, 

thou shalt love thy neighbor as thyself. On these two commandments hangeth the whole 

law and the prophets.” Observe that the two precepts are not simply placed side by side, 

they are united: “on these two.’” In like manner the first four of the ten commandments 

present duties to God, the others present duties to men; the opening petitions of the 

Lord’s Prayer are that God may be honored, the others that we may be blessed. In the 

great judgment scene described by Jesus, where he himself will sit as king, the rewards 

and punishments of the future life are made to turn upon the performance or the neglect 

of duties to him in the person of his people. Everything religious in Christianity is made 

to furnish a motive to morality. 

3.1.1.   KINGDOM COMMUNITY COMBINES THE HUMAN COMMUNITY 
 

The Bible shows that the coming Kingdom will encompass more than just the Jews—

more than even all of Israel.  

 

a. We have already seen a handful of prophecies about the coming King of kings.  

 

Over whom will He rule? At the time of Jesus' birth, "wise men from the east" came 

seeking the "King of the Jews" (Matthew 2:1-2). Pontius Pilate likewise asked Jesus if He 

were the "King of the Jews," and He assented (Matthew 27:11; Mark 15:2; Luke 23:3; 
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John 18:33, 37). But will Christ's authority be limited to the tribes of Judah and 

Benjamin—commonly called "Jews" today—when He returns?  

 

As mentioned previously, the coming King will be given "the nations for His inheritance, 

and the ends of the earth for His possession" (Psalm 2:8). Psalm 22:27-28 likewise 

prophesies, "All the ends of the world shall remember and turn to the LORD, and all the 

families of the nations shall worship before Him. For the kingdom is the LORD's, and He 

rules over the nations"  

 

b. Even though the entire world will be ruled by Jesus Christ when He establishes 

the Kingdom on earth, not everyone on earth will be a citizen of that Kingdom.  

 

Everyone will be subject to the King of kings, but not everyone will have entered into 

that spiritual Kingdom.  

 

c. Jesus revealed this truth to Nicodemus.  

 

When Nicodemus came to Him at night, Jesus told him, "Most assuredly, I say to you, 

unless one is born again, he cannot see the Kingdom of God" (John 3:3). Paul told the 

Corinthians "flesh and blood [mortal humans] cannot inherit the kingdom of God; nor 

does corruption inherit incorruption" (I Corinthians 15:50). While we have a physical, 

flesh-and-blood body, we may be heirs of the Kingdom, but we cannot enter into the 

Kingdom, nor can we see it, until we are born of spirit—which Jesus then explains to 

Nicodemus. This means that, even though all of mankind will be subject to the Kingdom 

that Christ will rule on earth, they will not necessarily be a part of it.  

 

The Kingdom of God, then, will be ruled by Jesus Christ, and will be inherited by those 

who have been born again—born spiritually upon being resurrected. The resurrected 

saints—citizens of God's Kingdom—will rule along with Jesus Christ over the remaining 

peoples of the earth (Daniel 7:27; II Timothy 2:12; Revelation 2:26-28; 5:9-10; 20:4-6; 

22:5).  



 29

 

d. Jesus often spoke of the Kingdom of God as the theme of his gospel. 

 

Jesus often spoke of the Kingdom of God as the theme of his gospel as well as the 

destination for the righteous in the end of days. Jesus' words in the Sermon on the Mount 

shows that those who follow the "beatitudes" are rewarded with the Kingdom of 

God/inheriting the earth/comfort etc. Matthew 19 gives an account of Jesus equating 

popular terms such as "eternal life" and "saved" as the same thing as entering the 

Kingdom of God when it is established upon the earth.  

 

First, the kingdom means the sovereign, justice rule of God.  

 

It is a rule in which power and goodness, judgment and mercy are combined. Though the 

term arose when the nations were monarchies, and it had a more realistic symbolism then 

than now, it connotes power exercised, not in arbitrary dictatorial authority, but in loving 

concern. Jesus’ understanding of God was of one whose power is supreme over all he has 

created, but whose love for every person is that of a father. 

 

Second, this sovereign and justice rule of God must be accepted by us in faithful, 

grateful obedience. 

 

 There is no real kingdom without subjects. The kingdom is not destroyed by men’s 

disobedience, for God still rules in judgment. Yet the summons to seek first his kingdom 

and his righteousness certainly entails human obedience. Without it, apathy breeds 

anarchy as the will of God is flouted. 

Third, the goal of the kingdom is directed toward a redeemed society of 

downtrodden and deprived persons.  
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A redeemed society is not only identical one in which salvation is sought and found, not 

as one individual alone, but in an over-expanding community of individuals. A redeemed 

society  also in this sense with a reconstructed social order, though this may well be one 

of the demands of seeking God’s kingdom and his righteousness in obedience to the love 

commandments. This is basic to the relation of the kingdom to the church, but the goal 

extends far beyond the boundaries of the visible church. 

 

Fourth, the kingdom meets opposition at every point, and this opposition is latent 

even in our most meritorious actions.  

 

In short, no consideration of the kingdom should minimize the power of evil and 

injustice. The opposition may be thought of as coming from the devil, or from the 

demonic powers of history, or from mankind’s society.  

 

Fifth, the kingdom as God’s rule is present but points forward.  

 

"Thy kingdom come." Though we may detect the evidences of its presence now, its 

consummation lies in the future. Whether this future is conceived as eternal life for the 

individual, or a new heaven and a new earth for mankind, or as the conquest of evil in or 

beyond human history, the trajectory is toward the future, the eschaton.  

 

A view of the kingdom of God need not be apocalyptic, should be viewed in the 
ecclesiastic and missiological perspective. 8 

To sum up,  

The kingdom of God is our ultimate challenge and our ultimate hope. Thus, it is not 
surprising that Jesus found in it his central message. It remains for us to discover, to 
declare, and to live by all that is good and true in what the term implies. 9 

 
                                                 
8 Harrington, Daniel J., The Now and Future Kingdom, Chicago : Fortress Press , 2006. p. 57 
 
9 Georgia Harkness, Our Christian Hope, Nashville: Abingdon Press, 1964, P. 21 
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3.1.2.    GOOD NEWS OF THE KINGDOM OF GOD : THE BEATITUDES 

No discussion of interpretations of the Sermon on the Mount would be complete that did 

not include the pacifist movement for social change in the modern era. Individuals like 

Martin Luther King Jr. and Mohandas Gandhi are but two examples of those influenced 

by the teaching of the Sermon on the Mount to a radical lifestyle that, while rejecting 

violence, also challenged head-on the unjust social structures in place in their societies. 

For those who take this approach, there can be no separation of the Gospel teachings 

from their social implications, no ultimate separation of religious and social 

responsibilities. Rather, the call of the Sermon on the Mount is to live out its demands in 

a radical manner in such a way as to change and transform society. 

a. Blessed are the poor in spirit, for theirs is the kingdom of heaven 

What does the phrase ‘poor in heart’ mean? A similar phrase has been found in Psalm 

34:18; Proverbs 29:23. It appears to be synonymous with ‘humble’, and an antonym for 

‘haughty/proud of spirit’. The saying has not lost its eschatological thrust: those who are 

humble do not already possess the kingdom in any full sense, and so in a sense this 

saying means something like ‘the kingdom of heaven will be given to the poor in spirit’ 

(all the other beatitudes have a future tense verb).  

 b. Blessed are those who mourn, for they shall be comforted 

If we let Isaiah (61: 2) guide our interpretation, the people of God are not to be thought of 

as mourning simply in a general sense, for lost loved ones or other reasons, but because 

the people of God are oppressed and downtrodden by the society, because the wicked 

prosper and the righteous suffer injustice  

c. Blessed are the meek, for they shall inherit the ‘earth’ 

This beatitude was taken over almost exactly from Psalm 37:11 and reflects Isaiah 61:7 

as well. In Psalm 37, it is clearly the land that the meek/poor/humble/gentle will inherit.  
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d. Blessed are those who hunger & thirst for righteousness/justice, for 

they will be satisfied 

Matthew has indeed ‘spiritualized’ the beatitude concerning the hungry he found in his 

source. But the hungry are hungry precisely because of injustice, because the present age 

is not as God would have it, and is not as God’s kingdom will be. And so Matthew 

focuses on the inner attitude of the hungry, and hopefully even of those followers of Jesus 

who happen to have enough to eat but are aware that others do not. Matthew’s 

community, as we know some of the hints in his Gospel, was probably not poor.  

There is nothing blessed about having less money or less food in and of itself. But often 

by translating dikiaosyne as ‘righteousness’ rather than ‘justice’, the modern church 

misses the desperate desire for justice that is expressed here.  

If it is not a justice that takes up the sword to accomplish its purposes, nor is it simply a 

passive acceptance that nothing can be done until God brings his kingdom in 

supernaturally. God will not allow the wicked to downtrodden and oppress the innocent 

indefinitely. This promise may have seemed more convincing for the present church that 

are aware that 1,900 more years of human injustice have been carried out.  

e. Blessed are the merciful, for they will be shown mercy 

What else the clear message could be than this for the church today from the sermon of 

the Mount. Today church is asked to more merciful than to moral-ful Again, a divine 

passive is used: the merciful will be shown mercy by God. This is not simply a question 

of ‘do unto others as you would have them do unto you’. In Matthew’s Gospel, the 

Golden Rule also becomes the basis for the final judgment: As you do unto others, God 

will do unto you.  

3.1.3. JESUS : THE EXAMPLE 

 

a. Jesus had a special sense of mission to downtrodden and oppressed people.  
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At the outset of his ministry, sometimes referred to as Jesus' mission statement, Jesus 

stood up in the synagogue at Nazareth and read from the prophet Isaiah: 

"The Spirit of the Lord is on me, because he has anointed me to preach good news to the 

downtrodden. He has sent me to proclaim freedom for the prisoners and recovery of sight 

for the blind, to release the oppressed, to proclaim the year of the Lord's favor." (Luke 

4:18-19) 

The biographies of Jesus depict him repeatedly reaching out to those at the bottom of the 

social pyramid--downtrodden people, women, Samaritans, lepers, children, prostitutes 

and tax collectors. Jesus was also eager to accept people who were well-placed, but he 

made clear that all, regardless of social position, needed to repent. For this reason, he 

invited the rich young man to sell all of his possessions and give the proceeds to the 

downtrodden. (Matthew 19:16-30, Luke 18:18-30, Mark 10:17-31) 

Jesus commanded, "Love your neighbor." When asked to define "neighbor," Jesus 

expanded the traditional meaning of the word--defining our neighbor as anyone who is in 

need, including social outcasts: "But when you give a banquet, invite the downtrodden, 

the crippled, the lame, the blind, and you will be blessed." (Luke 14:13) 

In his portrayal of the day of judgment, Jesus pictured people from all nations gathered 

before him, separated into "sheep" and "goats." (Matthew 25:31-46) To the "sheep" he 

says, "Come you blessed of my Father, for I was hungry and you fed me..." In their 

astonishment they ask, "When did we do that?" And he answers, "When you did it to the 

lowliest of my brothers (and sisters)." Conversely, to the "goats" he says, "Out of my 

sight, you who are condemned, for I was hungry and you did not feed me..." 

Jesus himself cared for those in need by feeding the hungry. Crowds of four 
thousand (Mark 8:1-13) and five thousand (Mark 6:30-44) had assembled to 
listen to Jesus. They soon became hungry. When his disciples suggested that 
Jesus send the people away to buy food, he responded by saying "I have 



 34

compassion on these people..." and "you give them something to eat." He 
proceeded to perform miracles to feed these large crowds of hungry people.10 

The situation was no different when Jesus was on earth. The religious leaders showed a 

complete lack of concern for the downtrodden and needy. The religious leaders were 

described as “money lovers” who ‘devoured the houses of the widows’ and who were 

more concerned about keeping their traditions than caring for the aged and the needy. 

(Luke 16:14; 20:47; Matthew 15:5, 6) It is of interest that in Jesus’ parable of the good 

Samaritan, a priest and a Levite on seeing an injured man walked past him on the 

opposite side of the road rather than turn aside to help him.—Luke 10:30-37. 

b.              Jesus showed Concern for the Downtrodden  

The Gospel accounts of Jesus’ life show that he fully comprehended the difficulties of the 

downtrodden and was extremely sensitive to their needs. Although Jesus had lived in 

heaven, he emptied himself, took up human life, and ‘became downtrodden for our 

sakes.’ (2 Corinthians 8:9) On seeing the crowds, Jesus “felt pity for them, because they 

were skinned and thrown about like sheep without a shepherd.” (Matthew 9:36) The 

account of the needy widow shows that Jesus was impressed, not by the large gifts of the 

rich, who gave “out of their surplus,” but by the downtrodden widow’s tiny contribution. 

What she did touched his heart because she “out of her want dropped in all the means of 

living she had.”—Luke 21:4. 

Not only did Jesus feel compassion for the downtrodden but he also took a personal 

interest in their needs. He and his apostles had a common fund from which they gave to 

needy Israelites. (Matthew 26:6-9; John 12:5-8; 13:29) Jesus encouraged those who 

wanted to be his followers to recognize their obligation to assist needy ones. He told a 

rich young ruler: “Sell all the things you have and distribute to downtrodden people, and 

you will have treasure in the heavens; and come be my follower.” The fact that the man 

was unwilling to part with his possessions showed that his love for riches was greater 

                                                 
10 J. Bennett Guess, Biblical Foundations for Justice Advocacy, MI : UCC Justice and Witness 
Ministries, 1999, p . 55 
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than his love for God and fellowman. Thus, he did not have the qualities required to be a 

disciple of Jesus.—Luke 18:22, 23. 

c. Jesus Christ who brings justice to the downtrodden. 

 He delivers the needy and the downtrodden, those who have no helper. He takes up the 

cause of the oppressed. (Luke 4.18, 19) 

By the time Jesus came from heaven into history, born of a woman, born under the Law, 

His message and deeds surprised the Jews and offended the current principles of justice. 

Jesus told the people to seek first God’s kingdom and His justice, or righteousness. 

(Matthew 6.33) Jesus overturned the prevailing ideas of justice. For Jesus, there was no 

such thing as moral ambiguity. He had no confusion about right and wrong. He wasn’t 

noncommittal. He has a passion for justice and teaches it through stories. 

When Jesus taught justice in the parable of the prodigal son, it seemed outrageous! The 

younger son wants his inheritance, goes off and squanders everything, lives with the pigs, 

and then wants to return home. As he comes to his senses, returns, and repents of his sins 

before his father, he is not only welcomed with open arms; he is rewarded. The elder 

brother comes off as self-righteous and unwarranted in his anger, yet he is the one who 

remained loyal and faithful to serve the father. What kind of wisdom and justice is this? 

Why didn’t the younger brother get what he deserved for disgracing the family name, 

shirking responsibility, and living like the dregs of society? But Jesus defines the core 

concepts of justice in this story--love, faith, and grace. 

Jesus teaches that God’s justice means a determination and commitment to aid the 

oppressed. God’s justice favors those who are wretched, deprived, downtrodden, and 

needy. God’s justice finds expression in mercy. God’s justice brings salvation to those 

who come to their senses and return to the Father in faith, trusting in His goodness. God’s 

justice calls for celebration. God’s justice lifts up the downtrodden and levels the proud. 

Jesus went out of His way to speak to outcasts of society, applaud a widow’s offering, 

help the ignorant, heal the sick, remember the downtrodden. He identified Himself with 
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the shepherd, an occupation which made it impossible to abide by Sabbath regulations. 

He is the Good Shepherd. He hung around with Galileans, who had inadequate 

instruction in the law. He ate with tax collectors, renegade Jews serving the enemy. He 

spoke and helped women of ill repute. He forever elevated a Samaritan to Good 

Samaritan, when Samaritans did not worship at Jerusalem and were despised in the 

current society. He approved the faith of Gentile dogs, a centurion who understood 

authority and a woman who sought healing for her daughter. He raised the dead, cleansed 

lepers, and blessed children. 

In going to those counted as outside the law and outside the holy community, Jesus 

brought justice to the downtrodden. He proclaimed to them the good news that those who 

were deprived of their dignity would be special objects of God’s justice as He identified 

Himself with the suppressed, the depressed, the oppressed, and the repressed. He bore 

their curse and experienced rejection. In His humiliation He was deprived of justice (Acts 

8.33; Isaiah 53.8). He is so much on the side of the downtrodden that He became such 

Himself. 

In bringing justice to the downtrodden, Jesus took up the cause of the oppressed, the 

condemned, wretched, forsaken sinner. He died a degrading death and was crucified in 

weakness. He experienced cursedness, condemnation, and forsakenness. When God 

raised Jesus from the dead, He justified Jesus. He kept His promise to deliver the 

oppressed. Jesus was delivered for our offenses and was raised again for our justification. 

(Romans 4.25) God executed a liberating justice in the resurrection of Jesus Christ. 

3.2.    EARLY CHRISTIAN CARE AND PRACTICE 

 

These principles should be more obvious in the New Testament community where by 

they served the down trodden and the needy. Apostle Paul regulates more than the other 

apostles about the behavior of masters and slaves to each other reminding both that they 

have the same heavenly Master, and that there is no “favoritism with Him” ( Eph 6: 9: 

Col.3:25). James seeks to abolish class distinction from public worship by urging that 

there must be ‘no favoritism between rich and poor, between the privileged and the 
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unprivileged (2:1-9). Likewise the New Testament has lot to say the message about early 

Christians’ style of living in ministering the downtrodden of their community.  

 

Let us draw three principles of them by which they practice the service e unto the 

downtrodden:- 

 

3.2.1. THE PRINCIPLE OF UNITY 
 

This foundational principle had been seen in the early disciples’ lives as the result of their 

Master prayer in John.17. Jesus prayed for them to the Father that they would be one. 

They maintain always one accord and one mind (2:47). Most scholars agree that the 

apostolic age and the period following it was the time in which Christendom enjoyed its 

greatest unity of faith and life. 

 

In time Jesus himself became the focus of unity; he had claimed that the vision of unity 

was already emerging into reality during his ministry. His inclusiveness, especially in 

table fellowship, became a foretaste of what was to come in the kingdom. The Eucharist, 

which emerged from such table fellowship, originates in such meals and so represents a 

commitment to the vision of universal unity. The events of Easter convinced the disciples 

both that God was indeed the one whom Jesus served and that Jesus himself had been 

joined to God's reality in such a way that the Christian community could affirm that to be 

one with Christ was to be one with God. In some streams of Christianity, for instance in 

Paul, the risen Jesus, the body or being of Christ, becomes like the realm of God's being, 

God's Spirit, so that now they could speak of unity in Christ, in the body of Christ, in the 

Spirit. It is still the same unity which affirms diversity and understands alienation as sin. 

 

1. The Book of Acts reveals this as the secret of the rapids church growth 

during beginning of the church history. 

 

Dr. Luke reported, "They all joined together constantly in prayer. . . (Acts 1:14 NIV)." 

The early Christians received their instruction in this faith from the apostles, and as we 
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read “continued steadfastly in the apostles’ doctrine and fellowship” (Acts 2:42). 

Repeatedly the apostles urged the Christian faithful to “stand fast, and hold the traditions 

which ye have been taught” (2 Thessalonians 2:15), and to endeavor “to keep the unity of 

the Spirit in the bond of peace” (Ephesians 4:3).  

 

In fact it is difficult to find any epistle written later by one of the apostles that 
does not contain frequent and impassioned pleas for Christians to be of one mind 
with one another, and to forsake division at all cost. One cannot read the first 
chapter of St. Paul’s first letter to the Corinthians without sensing the scandal that 
Paul obviously felt when he heard that there were actually contentions among the 
believers there. “Every one of you saith, I am of Paul; and me of Apollos; and me 
of Cephas; and me of Christ”. Is this much different from those who say today, “I 
am of Luther; I am of Wesley; I am of Calvin; I am of the Bible”? I suppose it is, 
since those Corinthians were at least still together in one church, and had not yet 
divided from one another to start their own denominations.11 

 

2. This unity resulted not only in church growth but also in serving the 

downtrodden and needy with united faith and motto.  

 

The crises that the Church in the early periods had faced were huge and horrible. It was 

not just persecution from anti-Christian movements and martyrdom but also natural 

calamities such as earthquake, famine, etc. even after the dispersions from Jerusalem 

their unity in faith in Jesus had not died rather become firm in soon to evangelize the 

other worlds and helping the needy. Not only the needy churches were benefited but also 

individual like imprison apostles and followers were also able to receive the blessings 

such as, in materials money, clothes and food, along with their sincere prayers and words 

of encouragements.   

 

The first miracle of the book of acts by the apostles, Peter and John has to say of the unity 

in the time of crisis and the early church role towards the downtrodden. Peter and John 

were together, entering the Temple and happened to meet a sick and downtrodden at the 

Gate. See what Peter had said: "Silver or gold I do not have, but what I have, I give you. 

In the name of Jesus Christ of Nazareth, walk (Acts 3:6)."  

                                                 
11 Dr. K Deddens, Balance of Ecumenism. The Ecumenical Movement viewed in the Light of the 
Bible, Winnipeg : Premier Publishing, , 1989, p. 37. 
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When the priests, the captain of the temple guard and the Sadducees discovered what was 

happening, they were greatly disturbed that Peter was proclaiming in Jesus the 

resurrection from the dead. They put Peter and John in jail until the next day (Acts 3: 42-

3). The next day, they were brought before the rulers, the elders and the teachers of the 

law including the High Priest, Caiaphas. They threatened Peter and John and commanded 

them not to speak or teach at all in the name of Jesus. Then they let them go (Acts 4:18-

21). As Peter and John departed from the interrogation, they made a remarkable decision. 

They could have run for their lives or gone into hiding. Or it would have been very 

understandable if they had returned to Galilee to their homes or at least had gone home to 

spend some days fishing and recuperating while things "cooled down" in Jerusalem. That 

would have been a very natural reaction for both of them. In fact was the kind of thing 

they had done the night Jesus was betrayed and arrested. Both of them had fled and 

deserted Jesus. However, they were no longer living merely in the natural realm. They 

had been filled with the Holy Spirit.  

They were together. The spiritual unity for which our Lord Jesus had prayed for His 

followers was becoming a reality. And as a result, they were "enjoying the favor of all the 

people."  

Christ tells the Apostles that his followers will be known by their love, as he gives them 

the New Commandment that summarizes not only his teachings, but his whole life and 

death:  

 

A new commandment I give to you, that you love one another; even as I have loved you, 

that you also love one another. By this all men will know that you are my disciples, if you 

have love for one another. (John 13:34-35). 

 

The measure of following Jesus is love, a love that will manifest itself as unity:  

 

I do not pray for these only, but also for those who believe in me through their word, that 

they may all be one; even as thou, Father, art in me, and I in thee, that they may be one in 

us, so that the world may believe that thou hast sent me. The glory which thou hast given 
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me I have given to them, that they may be one even as we are one, I in them thou in me, 

that they may become perfectly one, so that the world may know that thou hast sent me 

and hast loved them even as thou hast loved me. (John 17:20-23, RSV) 

 

Unity lies at the heart of his mission; Jesus died for the unity of God's children: "Jesus 

[would] die for the nation, and not for the nation only, but to gather into one the children 

of God who are scattered abroad." (John 11:51-52). The Acts of the Apostles confirms 

the reality of unity in the early Church when it reports that "the company of those who 

believed were of one heart and soul..." (4:32). 

3.2.2.   THE PRINCIPLE OF EQUALITY 
 

The early Church had practiced this novel principle too. I would like to mention here two 

references of Paul to the aspects of equality from 2 Corinthians 8:13-15.  

 

Here we see Paul’s teaching is not a command but a test; he is seeking evidences of the 

genuineness of their love. So their giving and sharing has to be voluntary. He develops 

the truth of equality based on the truth that Christ had been rich but became poor, but not 

as meaningless asceticism but for their sakes, namely that through His poverty they might 

become rich, so that through His poverty we might share them equally. 

 

The early Christian followed this principle as accurately as we see in Acts 2:44-45. It 

says three facts:  

 

1. They had all things in common 

2. They sold their possessions and goods and 

3. They distributed to all men as every man had need. 

 

It shows their common life style lived together; it shows their care to other lives in need 

and it shows their Christian lives lived exemplary. 
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3.2.3.     THE PRINCIPLE OF STEWARDSHIP 
 

a. The Pattern of Acts 

 

To fully appreciate the generosity of the early church, we need to think about the makeup 

of that church. Both Jews and Gentiles who had the courage to confess Jesus as Messiah 

were often ostracized by their family. Christianity was considered to be a dangerous and 

blasphemous cult. The ability of new believers was often impacted by their courageous 

stand for Christ. Thus the survival of early believers was often dependant on the 

generosity of their new family -- the church. 

 

On five different occasions we are told that they "were together" (Acts 1:15; 2:1, 44, 47; 

and 4:31).  

 

This statement gives us insight into the unity and intimacy characteristic of the early 

church. This emphasis is made more emphatic by the statement that they "had everything 

in common" (Acts 2:44). This statement does not mean that they practiced community 

ownership, as is made clear by the indication that they continued to meet from house to 

house (Acts 2:46). Nonetheless, it does underline the incredible generosity indicated by 

the willingness to sell property and possession, and distribute the proceeds to those who 

had needs. The verb tense here indicates that the practice of selling and sharing was a 

recurrent and continuing practice -- it was the norm, not the exception. 

 

Acts 4:32-35 adds significantly to our understanding of the generosity of the early 

church. The mention of a multitude of believers in verse 32 shows the rapid expansion of 

the church. Yet despite their rapid growth they were of "one heart and soul." "Not even 

one" of them dared claim that their possessions were their own. Whose possessions were 

they? Their willingness to share was based on a commonly held conviction that property 

and possessions belonged to God and were "theirs" only in terms of stewardship. Thus 

they were always at the disposal of the Lord, the rightful owner 

 

It is significant that the description of the generosity of the early church seems to be 
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interrupted by verse 33: "And with great power the apostles were giving testimony to the 

resurrection of the Lord Jesus, and great grace was on all of them." Note that verse 34 

once again picks up the emphasis of generosity: "For there was not a needy person among 

them." The linking of the powerful witness of the church and the generous spirit is in no 

way an interruption. They were inextricably linked then and they are inextricably linked 

today.  

 

Underline this truth: The uncommon generosity of the early church was visible 
proof of the power of the resurrected Christ in their midst. What would indicate 
the grace of God in our midst today more clearly than unity, mutual concern 
expressed through generous stewardship and powerful evangelism? A church 
family that embodies such radical characteristics, which cuts across the grain of 
societal norms -- which values ownership and accumulation over stewardship and 
distribution -- would confront the world with the power of the grace of God.12 

 

I fear that our lack of evangelistic harvest may well be connected to our disobedience in 

the area of stewardship! 

 

b. A Contrasting Case Study 

 

Luke provides a contrasting case study in Acts 4:36 to underline the emphasis on 

generosity. Joseph, a Cypriot Jew, apparently had relatives and land in Jerusalem. He 

sold the land and gave the proceeds to the apostles for use in the community. It was this 

sort of generous behavior that earned him the name Barnabas which means "Son of 

Encouragement." Generosity has a way of stimulating and encouraging others who 

witness it. 

 

The other story is about a wealthy couple name Ananias and Sapphira, who committed 

the total proceeds from the sale of a piece of land. It is possible that the land sold for 

more than they expected, which created a spirit of greed, leading them to hold back a 

portion of the sale price. The phrase translated "keep back" literally means to "pilfer" or 

"embezzle." You might wonder how someone could embezzle their own money. This is 

                                                 
12 J. Jayakiran Sebastian, Poverty and Prosperity: Learning from the Early Church, Bangalore: 
Masihi Sevak – journal for Christian Ministry, Vol: XXVII No.1, 2002, P. 46. 
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precisely the point! The land belonged to God and was only held by Ananias and 

Sapphira in stewardship. Thus, once it was voluntarily committed to the church for 

community needs, the couple was guilty of embezzlement and lying to the Spirit (Acts 

5:3). 

 

The contrast is even more ironic when we understand that the name Ananias means "God 

is gracious." If God had been so gracious to Ananias, how could he be so stingy and 

dishonest? It is a probing question that we should take to heart. 

 

c. A Famine in Jerusalem 

 

I have long been fascinated by the church in Antioch. This church was responsible for 

sending out the first missionaries who planted most of the churches we read about in the 

book of Acts. 

This community of believers responded to a crisis need in Jerusalem in such a generous 

fashion that it impacted the entire ministry of the Apostle Paul. Agabus, a prophet from 

Jerusalem, told them of a severe famine which would impact the Roman world. The 

church responds immediately -- "So each of the disciples, according to his ability, 

determined to send relief to the brothers who lived in Judea" (Acts 11:29). Notice that all 

participated in proportion to their ability. 

 

The plight of the believers in Jerusalem and the response of the church in Antioch 

provide the backdrop for much of the teaching of Paul on generous stewardship. 1 

Corinthians 16 and 2 Corinthians 8-9 all relate to the offering for the saints in Jerusalem. 

Paul devotes nearly a decade of his ministry to the collection of this grand offering that 

would require all the churches in Macedonia and Achaia joining together in a cooperative 

offering. 

 

People often want to give in such a manner that they can control how the resources are 

used and receive credit for their generosity. But Kingdom-centered giving requires a 

radically different attitude. When we understand that we hold everything in stewardship 
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for the King, then we can freely release the resources in our care to meet the needs of the 

saints and advance the Kingdom without concern for control or credit. It may have 

already occurred to you that this great cooperative famine offering is the biblical 

prototype for the Cooperative Program. 

 

Paul actually demonstrates a progression in his teaching on giving. Dr. Wolfgang 

Stegemann explain well to this regards:  

 

 If you read 1 Corinthians 16:1-4, Paul teaches systematic and proportionate 
giving ("first day of the week," and "to the extent that he prospers"). 
Proportionate giving obviously would allow and encourage one to give beyond 
the tithe. In 2 Corinthians 8-9, he teaches "hilarious giving" and "grace giving." 
Hilarious giving pleases God because it reflects His own character manifest in 
His children.13 

 

Grace giving must be understood in light of the total context of the Corinthians letters. 

There were those in Corinth who were fascinated by the possession of certain spiritual 

gifts (charismata equals manifestation of grace). They believed that these charismatic 

endowments proved their spirituality. Paul deals that argument a death blow in 1 

Corinthians 13. Nonetheless, in 2 Corinthians 8:7 he appeals to the Corinthians to be as 

zealous to give as they are to manifest certain gifts. "Now as you excel in everything -- in 

faith, in speech, in knowledge, in all diligence, and in your love for us -- excel also in this 

grace.". 

 

Can you imagine for a moment what impact such generosity could have on our work to 

advance God's Kingdom? Let's look at a simple math problem. According to recent 

studies on giving, only about 25 percent of those attending church give systematically. 

Those persons give at the rate of 2.5 percent of their income. What if 50 percent gave 5 

percent? Why stop at half obedience? What if they gave 10 percent? What if 100 percent 

gave 10 percent? Do the math and imagine the impact we could have on reaching the 

nations. 

 

                                                 
13 Wolfgang Stegemann, The Gospel and the Poor, Philadelphia: Fortress Press, 1984, P.24 
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3.3.   PAUL’S MISSIONARY CONCERNS  
 
 
3.3.1. PAUL’S CALL TO BE THE MISSIONARY TO THE GENTILES WORLD 

 
 

a. Missionary task Includes Social Obligation  

 

Generosity, poverty and down trodden and the gospel are inseparable. In fact, it is 

through generosity, poverty and down trodden that we are enabled to understand and 

reflect God’s love in the first place (1 John 3:16). Accordingly, if we fail to be generous, 

we have not understood the gospel or the love of God at all (1 John 3:17). So in this way 

we fail in our missionary task. Neither generosity, poverty and downtrodden nor the 

gospel itself can be understood properly or promoted when one is separated from the each 

other. Even though there are many similarities that unite the themes of generosity, 

poverty and down trodden and the gospel throughout Scripture, it can be difficult to know 

exactly how they should be related within the practical work of the church.  

 

b. The Early Church Originated with such Culture. 

 

As we have already looked in to, the book of Acts is especially helpful in this regard 

because it gives a historical account of the early church’s priorities and operation under 

the apostles’ direction. Naturally, missionary and evangelistic efforts were of central 

importance to the work of the first Christians. In the last words Jesus spoke before his 

Ascension, the apostles were commissioned specifically to spread the gospel “to the ends 

of the earth” (Acts 1:8). However, the important role that generosity, poverty and down 

trodden played in relation to evangelism and the proclamation of the gospel often is 

overlooked. And because this connection is neglected, it will be worthwhile for us to look 

at some of the ways generosity, poverty and down trodden and the gospel are practically 

integrated in the book of Acts: 

 

The missionary witness of the early church began at home and spread outward as 
a result of the generous lifestyle and culture of the Christian community. 
Interestingly, the direct effect of this radically generous community was the 
conversion of many people: All the believers were together and had everything in 
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common. Selling their possessions and goods, they gave to anyone as he had 
need. Every day they continue to meet together in the temple courts. They broke 
bread in their homes and ate together with glad and sincere hearts, praising God 
and enjoying the favor of all the people. And the Lord added to their number 
daily those who were being saved (Acts 2:44-47).14 

 

Thus, the church’s missionary witness was grounded in a culture of generosity towards 

the poverty and down trodden. This culture fostered Christian fellowship but maintained 

an outward focus. Generosity, poverty and down trodden was the point of departure for 

the early church’s evangelistic efforts. 

 

Although generosity, poverty and down trodden characterized the culture of the early 

church and provided a starting place for her evangelistic effort, this was only the 

beginning. The book of Acts goes further by integrating generosity, poverty and down 

trodden and the gospel within the missionary activity of the church. 

 

c. Evident in the Apostle Paul’s church-planting efforts  

 

The significant role generosity, poverty and down trodden played in focusing the 

church’s strategic missionary activities is especially evident in the Apostle Paul’s church-

planting efforts. Although we tend to think of Paul as a great missionary and seldom (if 

ever) as a “fund raiser” or someone who was concerned with money, much of Paul’s 

missionary work was directed by his concern for financial expressions of generosity, 

poverty and down trodden. (See Galatians 2:10; Acts 24:17; Romans 15:24-28; 1 

Corinthians 16:3-4; 2 Corinthians 1:15; 8-9). 

 

Indeed, references to the collection for the poor that Paul organized permeate his 

writings, and the collection even helped him to decide when and where to travel. 

Theologian Scot McKnight actually refers to the collection for the poor as “Paul’s 

obsession for nearly two decades.” This is hardly an exaggeration when one considers the 

fact that when Paul was about to enter Jerusalem to “bring gifts for the poor and present 

                                                 
14 Thomas D. Hanks, Poor , Poverty, New Testament, The Anchor Bible Dictionary-Vol. V, 
Minneapolis: Augsburg, pp 415-6 
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offerings” (Acts 24:17), he said that he was willing to be persecuted and die in order to 

enter the city (Acts 21:13). 

 

Bringing this integration full circle, the book of Acts also demonstrates that generosity, 

poverty and down trodden is the fruit of the gospel and was the fruit of Paul’s missionary 

activity as well. For example, consider what happened after Paul and Barnabas spent a 

year teaching the church plant in Antioch. After being shepherded by Paul for a year, the 

fledgling church in Antioch learned about the famine that would come upon the church in 

Judea, and their response was to send aid back to the mother church in Jerusalem (Acts 

11:25-30). Thus, the generosity, poverty and down trodden of the gospel came full circle. 

The Christian community that was so radically generous and instrumental in spreading 

the gospel in Acts 2:44-47 later received back aid from her daughter churches as the 

gospel of Jesus Christ was spread.  

  

Today, our evangelistic efforts ought to be patterned after the same principles which 

guided the apostolic church’s missionary efforts. Unless our churches have cultures of 

generosity, poverty and down trodden, our evangelistic efforts will be ineffective because 

generosity, poverty and down trodden and the gospel are inseparable. However, when we 

as the contemporary church integrate the message of the gospel with the practice of 

sacrificial generosity, poverty and down trodden, we imitate not only the example of the 

early church, but the Head of the church, Jesus Christ (2 Corinthians 8:9). 

 
3.3.1.  PAUL’S EPISTLES  

Chronological survey and study about Paul’s view in his epistles is not possible. Here I 

have penned down few of his teachings and conception during his missionary life. I have 

also taken the example of Macedonian church famine story for as case studies for the 

same reason.  

 In Paul’s second letter to the believers in Corinth, he gave an excellent illustration of 

how the wonderful gift of joy touches the lives of believers in practical ways. "And now, 

brothers, we want you to know about the grace that God has given the Macedonian 
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churches" (2 Corinthians 8:1). Paul wasn’t just giving a trivial news report—he wanted 

the Corinthian brethren to respond to God’s grace in a similar way as the church in 

Macedonia had. He wanted to describe for them a right and fruitful response to God’s 

generosity. 

Paul notes that the Macedonians had a "severe trial" and "extreme poverty"—but they 

also had "overflowing joy" (v. 2). Their joy did not come from a health and wealth 

gospel. Their great joy was not in having enough money and goods, but in spite of the 

fact that they had very little! 

Their response shows something "otherworldly," something supernatural, something 

quite beyond the natural world of selfish humanity, something that cannot be explained 

by the values of this world: "Out of the most severe trial, their overflowing joy and their 

extreme poverty welled up in rich generosity" (v. 2). This is astonishing! Combine 

poverty and joy, and what do you get? Rich generosity! This was not your ordinary 

percentage-based giving. "For I testify that they gave as much as they were able, and 

even beyond their ability" (v. 3). They gave more than what was "reasonable." They gave 

sacrificially. 

Now, as if that were not enough, "entirely on their own, they urgently pleaded with us for 

the privilege of sharing in this service to the saints" (vv. 3-4). They, in their poverty, were 

begging Paul for an opportunity to give more than what was reasonable!  

This is how the grace of God worked in the Macedonian believers. It was a testimony to 

their great faith in Jesus Christ. It was a testimony to their Spirit-empowered love for 

other people—a testimony that Paul wanted the Corinthians to know about and to copy. 

And it is something for us today, too, if we can allow the Holy Spirit to work freely 

within us. 

a. First to the Lord 

Why did the Macedonians do something so "out of this world"? Paul says, "They gave 

themselves first to the Lord and then to us in keeping with God’s will" (v. 5). They did it 
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in service to the Lord. Their sacrifice was to him first and foremost. It was a work of 

grace, of God working in their lives, and they found themselves happy to do it. 

Responding to the Holy Spirit in them, they knew and believed and acted as if life is not 

measured by the abundance of material things. 

As we read further in this chapter, we see that Paul wanted the Corinthians to do the 

same: "We urged Titus, since he had earlier made a beginning, to bring also to 

completion this act of grace on your part. But just as you excel in everything—in faith, in 

speech, in knowledge, in complete earnestness and in your love for us—see that you also 

excel in this grace of giving" (vv. 6-7).  

The Corinthians had been boasting about their spiritual wealth. They had a lot to give, but 

they weren’t giving it! Paul wanted them to excel in generosity, because that is an 

expression of godly love, and love is what is most important. 

And yet Paul knows that no matter how much a person may give, it doesn’t do that 

person any good if the attitude is resentful instead of generous (1 Corinthians 13:3). So he 

doesn’t want to bully the Corinthians into giving resentfully, but he does want to exert a 

little pressure, because the Corinthians were falling short in their behavior, and they 

needed to be told that they were falling short. "I am not commanding you, but I want to 

test the sincerity of your love by comparing it with the earnestness of others" (2 

Corinthians 8:8).  

b. Jesus our Pacesetter 

True spirituality is not found in the things that the Corinthians boasted about—it is 

measured by the perfect standard of Jesus Christ, who gave his life for all. So Paul 

presents the attitude of Jesus Christ as theological proof of the generosity he wanted to 

see in the Corinthian church: "For you know the grace of our Lord Jesus Christ, that 

though he was rich, yet for your sakes he became poor, so that you through his poverty 

might become rich" (v. 9). 
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The riches Paul refers to are not physical riches. Our treasures are infinitely greater than 

physical riches. They are in heaven, reserved for us. Yet, even now, we can already begin 

to experience a small foretaste of those eternal riches as we allow the Holy Spirit to work 

in us.  

Right now, God’s faithful people have trials, even poverty—and yet, because Jesus lives 

in us, we can be rich in generosity. We can excel in giving. We can go beyond the 

minimum because our joy in Christ can even now overflow to help others. 

Much could be said about the example of Jesus, who often spoke about the right use of 

riches. In this passage Paul summarizes it with "poverty." Jesus was willing to be 

impoverished for us. Following him, we are also called to give up the things of this 

world, to live by different values, to serve him by serving others. 

c. Joy and generosity 

Paul continued his appeal to the Corinthians: "And here is my advice about what is best 

for you in this matter: Last year you were the first not only to give but also to have the 

desire to do so. Now finish the work, so that your eager willingness to do it may be 

matched by your completion of it, according to your means" (vv. 10-11).  

"For if the willingness is there"—if the attitude of generosity is present—"the gift is 

acceptable according to what one has, not according to what he does not have" (v. 12). 

Paul was not asking the Corinthians to give as much as the Macedonians had. The 

Macedonians had already given beyond their ability; Paul was only asking the 

Corinthians to give within their ability—but the main thing is that he wanted generosity 

to be voluntary. 

Paul continues his exhortations in chapter 9: "I know your eagerness to help, and I have 

been boasting about it to the Macedonians, telling them that since last year you in Achaia 

were ready to give; and your enthusiasm has stirred most of them to action" (v. 2).  



 51

Just as Paul was using the Macedonian example to stir the Corinthians to generosity, he 

had earlier used the Corinthian example to stir the Macedonians, apparently with huge 

success. The Macedonians were so generous that Paul realized that the Corinthians could 

do a lot better than they already had. But he had bragged in Macedonia that the 

Corinthians were generous. Now he wanted the Corinthians to follow through. Again, he 

wants to exhort. He wants to exert some pressure, but he wants the offering to be given 

willingly: 

"I am sending the brothers in order that our boasting about you in this matter should not 

prove hollow, but that you may be ready, as I said you would be. For if any Macedonians 

come with me and find you unprepared, we—not to say anything about you—would be 

ashamed of having been so confident. So I thought it necessary to urge the brothers to 

visit you in advance and finish the arrangements for the generous gift you had promised. 

Then it will be ready as a generous gift, not as one grudgingly given" (vv. 3-5). 

Then comes a verse we have often heard: "Each man should give what he has decided in 

his heart to give, not reluctantly or under compulsion, for God loves a cheerful giver" (v. 

7). This cheerfulness does not mean hilarity or laughter—it means that because Christ is 

in us, we enjoy sharing what we have with others. It makes us feel good to give. Love and 

grace work in our hearts in such a way that, little by little, a life of giving becomes a 

greater and greater pleasure for us. 

d. The Greater Blessing 

In this passage, Paul also speaks about rewards. If we give willingly and generously, then 

God will also give to us. Paul is not afraid to remind the Corinthians of this: "God is able 

to make all grace abound to you, so that in all things at all times, having all that you need, 

you will abound in every good work" (v. 8).  

Paul is promising that God will be generous to us. Sometimes God gives us material 

things, but that is not what Paul is talking about here. He is speaking of grace—not the 

grace of forgiveness (we receive that wonderful grace through faith in Christ, not through 
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works of generosity)—Paul is speaking about the many other kinds of grace God can 

give. 

When God gave extra grace to the Macedonian churches, they had less money than 

before—but more joy! Any sane person, if forced to choose, would rather have poverty 

with joy, than wealth without joy. Joy is the greater blessing, and God gives us the 

greater blessing. Some Christians even get both—but they are also given the 

responsibility to use both to serve others. 

Paul then quotes from the Old Testament: "He has scattered abroad his gifts to the poor" 

(v. 9). What kind of gifts is he talking about? "His righteousness endures forever." The 

gift of righteousness outweighs them all. The gift of being counted righteous in God’s 

sight—this is the gift that lasts forever. God gives us the best possible gift. 

"Now he who supplies seed to the sower and bread for food will also supply and increase 

your store of seed and will enlarge the harvest of your righteousness" (v. 10). This last 

phrase, about the harvest of righteousness, tells us that Paul is speaking metaphorically. 

He is not promising literal seeds, but he is saying that God rewards generous people. He 

gives them more to give. 

Paul did say that the Corinthians would have all that they needed. For what purpose? So 

that they would "abound in every good work." He says the same thing in verse 12: "You 

will be made rich in every way so that you can be generous on every occasion." God’s 

gifts come with strings attached, we might say. We need to use them, not hide them in a 

closet. 

Those who are rich are to become rich in good works. "Command those who are rich in 

this present world not to be arrogant nor to put their hope in wealth, which is so 

uncertain, but to put their hope in God, who richly provides us with everything for our 

enjoyment. Command them to do good, to be rich in good deeds, and to be generous and 

willing to share" (1 Timothy 6:17-18). 

e. Real living 
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What is the reward for such unusual behavior, for the people who do not cling to wealth 

as a thing to be grasped, but willingly give it away? "In this way they will lay up treasure 

for themselves as a firm foundation for the coming age, so that they may take hold of the 

life that is truly life" (v. 19). As we trust God, we are taking hold of the life that is truly 

life. Friends, faith is not an easy life. The new covenant does not promise a comfortable 

life. It offers infinitely more than a million-to-one return on our investments—but it may 

involve, for this temporary life, some significant sacrifices. 

And yet there are great rewards in this life, too. God gives abundant grace in the way he 

(in his infinite wisdom) knows what is best for us. In our trials and in our blessings, we 

can trust our lives to him. We can trust all things to him, and when we do it, our lives 

become a testimony of faith. 

God loves us so much that he sent his Son to die for us even when we were sinners and 

enemies. Since God has already demonstrated such love for us, we can surely trust him to 

take care of us, for our long-range good, now that we are his children and friends! We do 

not need to have anxious thoughts about "our" money. 

f. The harvest of praise 

Let’s go back to 2 Corinthians 9 and notice what Paul tells the Corinthians about their 

financial and material generosity: "Your generosity will result in thanksgiving to God. 

This service that you perform is not only supplying the needs of God’s people but is also 

overflowing in many expressions of thanks to God" (vv. 11-12).  

Paul is reminding the Corinthians that their generosity is not just a humanitarian effort—

it has theological results. People will thank God for it, because they understand that God 

works through people. God lays it on the hearts of those who have, to give. That is the 

way his work is done. 

"Because of the service by which you have proved yourselves, men will praise God for 

the obedience that accompanies your confession of the gospel of Christ, and for your 

generosity in sharing with them and with everyone else" (v. 13). There are several 
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noteworthy points in this verse. First, the Corinthians were able to prove themselves by 

what they did. They showed in their actions that their faith was genuine. Second, 

generosity not only causes thanks but also praise to God. It is a form of worship. Third, 

accepting the gospel of grace also requires a certain obedience, and that obedience 

includes sharing physical resources.  

g. Giving for the Gospel 

Paul was writing about generosity in connection with a famine-relief effort. But the same 

principles apply to the financial collections we have in the church today in support of the 

gospel and ministry. We are still supporting an important work. It allows workers who 

preach the gospel to make their living from the gospel, as best as we can distribute the 

resources.  

God still rewards generosity. He still promises treasures in heaven and pleasures 

forevermore. The gospel still makes demands on our finances. Our attitude toward money 

still reflects our faith in what God does both now and forever. And people will still thank 

and praise God for the sacrifices we make today. 

We receive benefits from the money we give to the church—the donations help pay for a 

place to meet, for pastoral support, for publications. But our contributions also help 

others, to provide literature for others, to provide a place for people to come to know a 

fellowship of people who love sinners, to pay for the expenses of a body of believers that 

creates and nourishes a climate in which newcomers can learn about salvation.  

These people do not (yet) know you, but they will thank you—or at least thank God and 

praise him because of your living sacrifices. It is truly a significant work. The most 

significant thing we can do in this life after accepting Christ as our own Savior is to help 

the kingdom grow, making a difference as we allow God to work in our lives. 

Let me conclude with the words of Paul in verses 14-15: "And in their prayers for you 

their hearts will go out to you, because of the surpassing grace God has given you. 

Thanks be to God for his indescribable gift!" 
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CHAPTER FOUR 

 

DOWNTRODDEN AND PROSPERITY  

IN THE INFORMATION AGE 

 
 
4.1.   INFORMATION  TECHNOLOGY  REVOLUTION 

The major aid agencies and donors, as well as many developing country governments, are 

becoming increasingly enthusiastic about the prospects for improving the effectiveness of 

their development activities by making Information and Communication Technologies 

(ICTs) available to poor and downtrodden people. This primer describes how ICTs are 

being used to alleviate downtrodden and poverty. It addresses the so-called digital divide, 

which describes the stark disparities between the few people with abundant access to 

ICTs and the vast numbers of people without any access at all, and describes the efforts 

that are being applied to overcome it. 

Information and knowledge are critical components of downtrodden and poverty 

alleviation strategies, and ICTs offer the promise of easy access to huge amounts of 

information useful for the poor and downtrodden. However, the digital divide is argued to 

be the result rather than the cause of downtrodden and poverty, and efforts to bridge it 

must be embedded within effective strategies that address the causes of downtrodden and 

poverty. Moreover, earlier patterns of adoption and diffusion of technology suggest that 

ICTs will not achieve their full potential without suitable attention being paid to the wider 

processes that they are intended to assist and to the context within which they are being 

implemented. 

There are many examples of successful implementation that allow for a synthesis of 

experience that can lead to an understanding of how to approach the use of ICTs for 

widespread alleviation of downtrodden and poverty. 

ICTs are usually understood to refer to computers and the Internet, but many 
consider this view to be limited, as it excludes the more traditional and usually 
more common technologies of radio, television, telephones, public address 
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systems, and even newspapers, which also carry information. In particular, the 
potential value of radio as a purveyor of development information should not be 
overlooked, especially in view of its almost ubiquitous presence in developing 
countries, including the rural locations in which the vast majority of the poor and 
downtrodden live.15 

This primer describes several examples of how ICTs have contributed to downtrodden 

and poverty alleviation, to a greater or lesser extent. Several case studies are given at the 

end. Some lessons learned from the examples are synthesized and it is shown how 

implementation efforts have to take into account the wide variety of factors that are 

critical for success. A downtrodden and poverty alleviation framework is presented to 

facilitate the full consideration of all such factors and the framework is used to analyze 

the outcomes of the cases and the factors that have influenced them. 

So far, the use of ICTs for downtrodden and poverty alleviation has not achieved the 

status of a mass movement, despite the many promising results that have emerged from 

experimental installations. Aside from the difficulties of measuring their impact, which 

should not be underestimated, there are considerable challenges in turning a promising 

experiment into a mass deployment. The widespread diffusion of a technology beyond 

the pioneering adopters requires a number of key enabling factors that serve to reduce the 

uncertainties of adoption. Advocates of the use of ICTs for downtrodden and poverty 

have yet formulating these enabling factors, although they are getting there. 

Many of the factors that will define how ICTs will be integrated into existing community 

and national development initiatives are highly contextual in nature; dependent on 

existing norms of institutional behaviour and on how vigorously reforms can be 

implemented. As a result, diffusion and replication rates will vary among communities 

and between nations. In some cases, we can expect slow progress towards further 

diffusion of ICTs for downtrodden and poverty alleviation. This slowness will lead to 

criticism, and claims that ICTs are not capable of helping the world’s poor and 

downtrodden. However, such comments will focus, inappropriately, on technologies 

rather than on how they are being used, and they will be based on an incomplete 

                                                 
15 Groen, J., Smit, E. and Eijswoogel, J. (eds). The Discipline of Curiosity: Science in the World, 
Amsterdam: Elsevier, 1990, pp. 19-25. 
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understanding of the factors involved and what is required to achieve desirable outcomes 

with ICTs. This primer intends to illuminate the various factors at play and to describe 

the relationships between them so that involved parties can have a clearer view of the 

challenges and a better idea of how to overcome them. 

4.1.1.   WHAT INFORMATION TECHNOLOGIES ARE CAPABLE OF ALLEVIATING  

POVERTY AND DOWNTRODDEN? 

In this section we will discuss the following ICTs: radio, television, telephones, public 

address systems, and computers and the Internet. 

a. Radio 

Radio has achieved impressive results in the delivery of useful information to poor and 

downtrodden people. One of its strengths is its ubiquity. For example, a recent survey of  

….15 hill villages in Nepal found radios in every village, with farmers listening 
to them while working in their fields. ……… 21,000 farmers enrolled in radio-
backed farm forums in Zambia found that 90 percent found programmes relevant 
and more than 50 percent credited the programmes and forums with increasing 
their crop yields (Dodds, 1999). In the Philippines, a partnership programme 
between UNESCO, the Danish International Development Agency and the 
Philippine government is providing local radio equipment and training to a 
number of remote villages. The project is designed to ensure that programming 
initiatives and content originate within the communities. According to UNESCO, 
the project has not only increased local business and agricultural productivity, but 
also resulted in the formation of civic organizations and more constructive 
dialogue with local officials (UNESCO Courier 1997).16 

In Nepal, a digital broadcast initiative is being tested that will broadcast digital radio 

programming via satellite to low-cost receivers in rural and remote villagers. The 

programme is targeting HIV/AIDS awareness, and has the potential to link with 

computers to receive multimedia content. 

Community radio projects indicate how communities can appropriate ICTs for 
their own purposes. For example, in Nepal, two community radio stations are 
well established—Radio Lumbini in Manigram in western Nepal and Radio 
Madan Pokhara in Palpa District. The Village Development Committee holds 
one license and a community group holds the other. Both services have proven to 

                                                 
16 http://www.abc.net.au/science/slab/infopoverty/story.htm,10/12/07 
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be very popular. Ownership of radio receivers in the coverage areas has increased 
dramatically (shown as 68 percent in the census). Programmes include valuable 
development messages, such as AIDS awareness and prevention. The Kothmale 
community radio station in Sri Lanka accepts requests for information from 
community members and searches the Internet for answers, which it then 
broadcasts on the air.17 

b. Television 

Television is commonly cited as having considerable development potential, and 
some examples of using it for education are given later in the report. Probably the 
most notable example of TV for development comes from China with its TV 
University and agricultural TV station.18  

c. Telephone 

 

The phones are mostly used for exchanging price and business and health-related 

information. They have generated information flows that have resulted in better prices for 

outputs and inputs, easier job searches, reduced mortality rates for livestock and poultry, 

and better returns on foreign-exchange transactions. Phone owners also earn additional 

income from providing phone services to others in the community. Poor and 

downtrodden people account for one-fourth of all the phone calls made. For villagers in 

general, the phones offer additional non-economic benefits such as improved law 

enforcement, reduced inequality, more rapid and effective communication during 

disasters and stronger kinship bonding. The phones also have perceptible and positive 

effects on the empowerment and social status of phone-leasing women and their 

households. 

A study in China found that villages that had the telephone, the most basic 
communications technology, experienced declines in the purchase price of 
various commodities and lower future price variability. It also noted that the 
average prices of agricultural commodities were higher in villages with phones 
than in villages without phones. Vegetable growers said that access to telephones 
helped them to make more appropriate production decisions, and users of 
agricultural inputs benefited from a smoother and more reliable supply. Better 
information also improved some sellers’ perception of their bargaining position 
vis-à-vis traders or intermediaries. Finally, village telephones facilitated job 
searches, access to emergency medical care and the ability to deal with natural 

                                                 
17 http://www.kothmale.net/ 09/12/07 
18 Ibid , 09/12/07 
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disasters; lowered mortality rates for livestock thanks to more timely advice from 
extension workers; and improved rates in foreign-exchange transactions.19 

d. Public address systems 

Public address systems are more localized than radio, but are technically simpler and less 

expensive. However, research on poor and downtrodden communities suggests that the 

telephone and radio remain the most important (direct access) ICT tools for changing the 

lives of the poor and downtrodden. 

e. Computers and the Internet 

Computers and the Internet are commonly made available to poor and downtrodden 

communities in the form of community-based telecentres. As the examples cited in this 

report and the case studies in the annex show, community-based telecentres provide 

shared access to computers and the Internet and are the only realistic means of doing this 

for poor and downtrodden communities. Although telecentres come in many guises, the 

two key elements are public access and a development orientation. It is the latter 

characteristic that distinguishes telecentres from cyber cafés. Of course, the cyber café 

can be a useful device in fostering development through ICTs, but the difference is 

crucial, because development-oriented telecentres embody the principle of providing 

access for a purpose—that of implementing a development agenda. 

To achieve their development objectives, telecentres perform community outreach 

services in order to determine the types of information that can be used to foster 

development activities. Computer literate telecentres staffs act as intermediaries between 

community members who may not be familiar with ICTs and the information services 

that they require. Telecentres can provide a range of ICT-based services from which they 

can earn an income, such as telephone use, photocopying and printing, email and word 

processing. This helps with financial self-sustainability, which telecentres are often 

required to attain, although some argue that ICT-based development services should not 

have to be paid for by poor and downtrodden people, and should be provided as a public 

                                                 
19 http://www.idrc.ca/en/ev-2707-201-1-DO_TOPIC.html 09/12/07 
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service, rather like libraries. The results of experiments with telecentres are mixed: some 

have demonstrated considerable benefits for their target audiences; others are struggling 

with fragile connectivity and uncertain communities. Very few have achieved self-

financing sustainability. 

4.1.2.     WHAT ARE THE KEY SOCIAL DIMENSIONS TO ICTS FOR POVERTY AND 

DOWNTRODDEN ALLEVIATION? 

Connectivity is important, but it is not sufficient to contribute to development. Equitable 

access, meaningful use and social appropriation of ICT resources are all necessary to take 

advantage of available opportunities and achieve positive results. Certain enabling 

environments must exist for ICTs to contribute effectively to development. Risks and 

threats exist in the use of ICTs for development and should be avoided or minimized.  

1.   The Term Social Appropriation  

The term social appropriation is used to describe the process that leads to the social 

transformations that occur as a result of using ICTs. Social appropriation occurs when 

Internet resources help transform daily life by contributing to the solution of concrete 

problems. Evidence of appropriation is not found in the use of ICTs, but rather in the 

changes that they have brought about in the real world. 

The social appropriation of ICTs for development can be demonstrated in a number of 

ways, such as by offering better medical information to patients; improving the quality of 

education through the use of innovative teaching resources; introducing varied, relevant 

programming into community radio broadcasting; increasing sales of local products in 

the marketplace; disseminating the results of local research; and coordinating action 

among diverse groups with common goals. 

One way of achieving social appropriation is the methodology known as info 

mobilization. This methodology is based on socio-technical systems theory, which claims 

that separate efforts to optimize the technical system and the social system will lead to 

sub-optimal results, and can even be infeasible. The same information system can be a 
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success in one organization/community but a failure in another, while the same 

organization/community can experience success with one information system but fail 

with another. Hence, the information system and its context must be studied, understood 

and managed together, not separately. Info mobilization applies these theories to rural 

communities in a developing country. 

2.  The Methodology  

The methodology consists of the actions necessary to ensure that ICTs have optimal 

impacts for development within rural communities in developing countries. The process 

is made up of techniques for 

1. Familiarizing communities with their existing use and sources of information as 

well as with the gaps that exist between existing and desired information 

resources;  

2. Alerting communities to the potential application of information to their problem-

solving efforts and to their development aspirations;  

3. Sensitizing communities to the existence and accessibility of abundant 

information resources and to the capabilities of ICTs for accessing and 

manipulating information;  

4. Propelling communities towards the acquisition of the new knowledge they will 

require in order to exploit the power of ICTs;  

5. Empowering communities with information literacy, the skills necessary for the 

mastery of new media, the Internet and multimedia;  

6. Motivating communities to apply ICTs to the new opportunities that become 

possible from their relationship with ICTs;  

7. Encouraging the collection, classification, preservation and dissemination of 

indigenous knowledge and cultural information artifacts; and  

8. Fostering appropriate local mechanisms for sustaining the equipment, services 

and operations of community-based ICTs.  

These techniques comprise a community learning system, whereby the community starts 

by learning about its information needs, and then begin to satisfy those needs and, as a 
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result of the experience, become increasingly capable of understanding and satisfying 

information needs of an increasingly higher order. 

Alleviating poverty and downtrodden with ICTs is not as straightforward as merely 

installing the technology, but it is not conceptually complex either. Provided a few 

relatively simple principles can be followed, it seems likely that widespread poverty and 

downtrodden alleviation can be achieved with ICTs. The main challenges are not actually 

in the technology; they lie in the coordination of a disparate set of local and national 

factors, each of which can derail efforts if not taken into account. 

3. Poverty and downtrodden Alleviation Framework described  

In summary, the following five principles emerge from the ICT for Poverty and 

downtrodden Alleviation Framework described above: 

1. Strategize for poverty  and downtrodden alleviation, not for ICT  

2. Reform telecommunications through privatization, competition and independent 

regulation  

3. Promote public access: aggregate demand for sustainability (which is not only 

financial)  

4. Reform institutions to achieve transformational benefits  

5. Develop appropriate approaches for listening to the poor and downtrodden  

As a crosscutting multidimensional approach to development, ICTs can stretch 

implementation energies to the full. They also challenge traditional approaches to 

development. But they promise substantial improvements in the daily lives of millions of 

poor and downtrodden people. The framework for poverty and downtrodden alleviation is 

offered as a tool for guiding efforts towards achieving this potential. The framework 

allows for a full consideration of the range of relevant critical factors prior to embarking 

on implementation as well as for post-hoc reflections on outcomes. It represents a first 

effort, and it is acknowledged that other, similar tools exist. Through a combination and 

further synthesis of experiences and observations, the framework can become a practical 
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tool for use by planners and policy-makers with general applicability in multiple 

contexts. 

4.2. VISION OF GLOBALIZATION 

 

4.2.1. THE GLOBALISATION BOOM 

 

The events of the 1990s around the world have seen the collapse of a super power, thus 

seeking to make the world unipolar. This has had its ramifications on the economic 

structures of the developing nations. The policy of mixed economy in our country gave 

way to the opening of the economy and in the process, capitulated itself in the process of 

globalisation – which in turn has rendered many traditional workers without vocation and 

also negated the autonomy of the country’s industries and related activities.  

 

Globalisation of the economy has brought significant changes in the national 
scene. The external demands on the government have resulted in a tendency to 
remove subsides on food, in the agricultural sector, in health care and education. 
Privatisation of the public sector undermines reservation for the marginalised and 
results in an increase in unemployment.20  

 

The globalization of the economy in recent times pervades all walks of life. The 

traditional economic systems, while being unjust in several ways to the marginalized 

sections of our society, represent a certain socio-economic order sustainable to some 

extent. Growth was at an even pace, taking along with it the greater section of the society. 

It is this traditional socio-economic system which has been destroyed by the process of 

globalization.  

 

While on the one hand, our economy is sought to be related to the global economy, in 

real terms, the very basis of our economic order has now been threatened. One example is 

the shift in our agricultural patterns. Farmers who were traditionally involved in the 

cultivation of paddy and other food grains have, as a result of economic oriented growth, 

shifted to export oriented cash crops. This has put the traditional farmer totally at the 

                                                 
20 Dr. Samuel Rajkumar, Poverty, Prosperity and the Information Age, Masihi Sevak : A Journal 
of Christain Minstry, Vol.XXVII No.1, 2002, p. 58. 
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mercy of the multinational corporations. Alternatively cropping patterns and 

industrialisation have resulted in marginalised farmers being dispossessed of their lands. 

 

Further, the increase in rural poverty has forced large numbers to migrate to cities. 

Increased cost of living consequent upon globalisation means that the poor will be further 

marginalised in both the rural and urban areas. This urban migration has resulted in the 

growth of slums, increase in the number of street children, disease and exploitation at all 

levels. Children are forced into labour as cheap support to industry. The migration of 

people from villages to cities not only threatens to ruin the social fabric of the traditional 

rural societies, but also raises serious existential problems in the urban areas to which 

they migrate. The problem here is not only the lack of proper employment and housing 

facilities in the cities but the very erosion of the self-identity of the people. The problem 

therefore cannot be dealt with at the socio-economic level alone but is one concerning the 

very essence and identity of human beings in the community. The plight of women and 

children in the anonymous and hostile settings of cities needs special mention. Uprooted 

from their traditional moorings, women, most of whom are unskilled, are forced into the 

formal sectors where labour laws are flouted and exploitation is at its peak. Abject 

poverty drives several women to become commercial sex workers. The commoditization 

of women through modern mass media is another factor which contributes to the sharp 

increase in violence against women. The rising poverty and unemployment, the mal-

treatment of Dalits and women in society, rampant child labour, illiteracy, dropout of 

children from school, burgeoning corruption, and a nontransparent bureaucracy stand out 

in light of fruits of globalisation in the form of acquired and manifested riches of a 

section of society that has benefited from the opening of economy and privatisation. 

 

a. Future Role of Church Related Organisations 
 

1. Christian organisations will have to work in alliance with the people’s movements 

and renew structures which may be an impediment in working towards new 

patterns of mission. 
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2. Church related organisations should play an important and active role in 

promoting political participation of women. Issues like violence against women, 

gender equality etc., should become the priority. Programmes to educate women 

in various aspects of law and property rights should be organised in order to equip 

women at various levels. 

 

3. Recognizing God as the creator of all things and his providential care over all of 

nature Church related organisations should acknowledge their Christian 

responsibility of the stewardship of the environment and work for the 

sustainability of the earth’s resources. Ecology and ethics must be part of our 

school and college curriculum and teams must be sponsored by the Christian 

institutions for environmental projects.  

 

4. The ecological challenges too are serious matters to be considered. The leadership 

of the Church related organisations should critique the policies of the government 

from its own faith perspective and from a firm commitment to the genuine 

development of people. In the present context of religious plurality, Church 

related organisations must seek to understand education in a comprehensive 

manner and look for integration and wholeness in mission. 

 

5. Church related organisations should be a prophetic witness against all forms of 

oppression and marginalisation, political, economic, social or religious. They 

should condemn all forms of bribery, corruption and nepotism. Justice issues must 

also be a part of the educational curriculum. 

 

6. There are some basic values that are accepted by all communities. These include 

trust, honesty, integrity and justice which are for the well-being of every society. 

These ethical values are relevant despite changes in society. Church related 

institutions too should reflect these values as an integral part of its witness as a 

Christian institution. 
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7. The phrase medical mission implies professionalism and technical expertise 

required to be involved in a particular form of mission. It therefore includes the 

participation of people. Particularly when we are thinking about the Church and 

its related organizations as a healing community. In the context of increasing 

awareness about the wider implications of health and healing and emphasis on 

people’s participation on facilitating these, it becomes necessary for us to 

understand healing as a form of ministry and an important aspect of the mission of 

Church related organisations. 

 

8. Church related organisations must address the good news to the poor, the 

oppressed and the marginalised, and must involve everyone in the process of 

communication – the silenced and neglected, in particular. Their communication 

should focus on and relate to issues of social justice, human rights and communal 

harmony.  

 

9. Church related organisations should join the movement on media education in 

order to empower media use, and to promote media. Action groups should 

mobilize media reforms and protest against offensive material. 

 

10. Networking among the churches and Christian institutes and organisations is 

imperative. They should promote ecumenism with Christians and also with people 

of other religious persuasions through dialogue. 

 

b. Economic Globalisation & Poverty  

 

The greatest challenge today, is however, the Mammon evil - the Economic 

Globalisation, which is the root cause of all evils that affects humanity, society and the 

fragile eco-system.  Growth driven economic model accompanied by greed, selfishness 

and unsustainable life-styles supported by exploitation of natural resources and the 

people is being legitimized today as “the development”. 
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Economic globalization has delinked the relationship between the community 
and the state and widened the freedom of corporations further eroding the powers 
and freedom of the people.  In the process, the State itself is undergoing a major 
transformation, becoming more one-sided in representing corporate interest and 
failing to represent citizen’s and community’s interest. The power is vested in the 
hands of corporations; it does not give power downwards into the hands of 
communities but moves upwards into the boardrooms of corporations. 21 

 

There are many implicators of globalisation that can be identified in the South. The first 

and most striking is the poverty. According to the World Bank, more than a quarter of the 

world’s population - i.e. between 1.2 and 1.3 thousand million human beings - live in 

absolute poverty – the hardcore poor. Instead of eradicating poverty the slogan today is 

poverty reduction strategies while they continue to accumulate wealth and no body is 

willing to address the issues of affluence or no commitments are made to reduce 

affluence. 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

                                                 
21 Robert Martin , Economy Globalization in Future Millennium, MI : Baker Book Publications, 
Grand Rapids, 1989, P. 58.  
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CHAPTER FIVE 

 

TOWARDS DEVELOPING  

A PASTORAL CARE AND RESPONSE 
 

Though the concerns of the down trodden and issues of poverty has been there all 

through the centuries, still there is a lack of references and focus to this burning  fact 

from a pastoral  care and counselling perspective. One of the main reason for this trend 

seems to be the irresponsibilities and irrelevant of the traditionally understood pastoral 

care and counselling modalities to the people suffering with the realities of the poverty 

and being rejected from the society.  

 

Some of the caring and counseling methods developed in the western context 
seems to be effective with the middle classes of that context but not with the 
ecumenically low and disadvantages section.22  

 

In understanding this problem of pastoral care and counseling approaches to the 

downtrodden in American context Dr. Howard writes: 

 

Ministers who serve inner-city or working-class churches soon discover that both 
the methods and the goals of pastoral counseling as usually conceived, are 
ineffective with many persons from the lower social education.23  

 

The question must be asked: who are the poor? This question is a large one and cannot be 

handled adequately in this essay. Our purpose here is to make a few generalizations 

which will help us orient ourselves toward a concrete understanding of what pastoral 

practices with the poor might involve. 

                                                 
22 Charles F. kemp. Pastoral Care with Poor, Nashville: Abingdon Press, 1972, p.68 
23 Howard J. Chinebell, Basic Types of Pastoral Care and Counselling, Minneapolis: Fortress 
Press, 1997, p.50 
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5.1.    DEVELOPING A CONTEXTUAL APPROACH 

First of all, the poor are people without money, or at least, without enough money to live 

adequately within the context of Western society. But there is more. The poor are also 

those without power. By this I mean that they have less control over their lives, less 

latitude in decision-making, and less influence over political, educational, and economic 

institutions which impinge upon their lives, than is the case with people in the middle 

classes. It is becoming increasingly clear that to help the poor is not only to solve their 

shortage of money, it is also to help them develop more responsible control over the 

direction of their own lives. This last point has great significance for the strategy of 

pastoral work with the poor. 

5.1.1. Certain distinctions should be made  

There are other things to be said about the poor. Certain distinctions should be made. 

There are different types of poor people. There are certain important differences between 

rural and urban poor, be they black or white. There are crucial differences between Puerto 

Rican poor and Appalachian whites.  

Herbert Gans has developed a typology of the poor and draws  

….distinctions between (1) so-called maladjusted, (2) the routine 
seekers, (3) those who are striving to get into the working class or into 
the middle class, and (4) those who are action seekers striving to 
maximize excitement and gratification within their present status. And of 
course, there are both important similarities and differences between the 
lower-class poor and the lower-income working class.24 

In spite of these differences, there are some important general characterizations of the 

poor which can be made. We will look at these features of the poor both from the 

standpoint of how they may constitute liabilities for the poor and, at the same time, 

implicit strengths which can be used in their behalf by the sensitive minister trying to be 

of help. 

                                                 
24 Herbert Gans, A Survey of Working- and Lower-class Studies in Mental Health of the Poor, ed. 
by Frank Riessman, New York: The Free Press, 1966 , Pp. 119-27 
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5.1.2. A different Attitude  

Many poor people have a different attitude toward time than do middle-class people. The 

poor tend to live more in the present and the past, are less able to tolerate delay, and are 

less inclined to plan for the future. On the other hand, middle-class people tend to live 

almost completely for the future and have considerable capacity to make sacrifices today 

in the hope for a better tomorrow. This emphasis upon the present and the past among the 

poor may be born of a lack of hope; but in some cases it may be a product of an honest 

cultural difference indicating a more self-accepting and less acquisitive style of life, a 

style which should be respected and not automatically deemed inferior to the more 

ambitious future-oriented activities of the middle classes. 

5.1.3. A Ministerial Commitment to be Maintained  

In the context of the ministerial commitment of the church and its ministers we need to 

view the struggles of the human community, the issues of poverty, and concern about the 

ecumenically down trodden as a crisis situation that requires the pastor’ total attention, 

empathetic response and diligent action. In fact, in most situations pastoral counseling 

has become a professional services for which the counselees pay an hourly service 

charge. How can then the ecumenically down trodden benefits from the service.   

5.2.  DEVELOPING A CONTEXTUAL COUNSELING 

Let us conclude by listing some principles and describing some strategies which should 

be kept in mind when ministering to the poor. 

5.2.1. Pastoral work with the poor should take place in the Context  

Pastoral work with the poor should take place in the context of a well-integrated total 

program designed to both (a) integrate the poor into the larger society and (b) transform 

society to better respond to and encourage the unique contributions which the poor can 

make to the rest of society. The poor need individual attention and assistance. But 

individual pastoral care is most meaningful when it takes place in the context of a larger 
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attempt to analyze and correct the social forces which perpetuate poverty. More than this, 

individual and direct attention to the personal problems of the poor should proceed 

simultaneously with an effort to stimulate them to become active in analyzing and 

correcting the conditions which have created and sustained their poverty. 

5.2.2. Finding a solution to their own Problems  

To stimulate the poor toward active participation in finding a solution to their own 

problems means starting where the poor perceive themselves to be. This means taking 

their everyday problems very seriously. Their problems may vary. For some, their 

problems may be expressed around difficulties in providing child care for mothers 

attempting to pursue part-time work. For others, it may involve problems in dealing with 

the complexities of a welfare system upon which they are dependent but which they 

cannot comprehend. Other problem areas may center around skill deficiency, substandard 

housing, household management, and may necessitate job training programs, tenant 

unions, or homemaking assistance. These are strategies presently being tried in various 

places with differing degrees of involvement by representatives of the church.  

The pastoral care movement should be able to add a new dimension to these 
efforts. Not only is there great promise in such programs for stimulating the poor 
to increase their own potential for dealing with their problems, they also provide 
both an opportunity and a meaningful supportive context for more direct and 
personal pastoral care if the minister is there to help handle the frustrations, 
disappointments, and anger which will undoubtedly surface. This is what is often 
missing from some social action strategies -- the sensitive handling of the 
personal substratum of meaning and conflict which often is brought to and 
precipitated by such action. Of course, social action on the part of the poor can be 
ego-building and therapeutic in itself. But just as ego therapy must generally be 
accompanied by some attempt to handle deeper anxieties and conflicts, so must 
social action and the kind of therapy that it provides be accompanied by auxiliary 
resources to handle the deeper human problems which an unsophisticated 
program of social action can unwittingly repress and deny.25 

5.2.3. Therapies which emphasize role-playing 

                                                 

25 Peggy Way, Community Organization and Pastoral Care: Pastoral Psychology, MI: Baker 
House Publications, 1968 pp. 25-36.  
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Therapies which emphasize role-playing, dramatic action, and concrete problem-solving 

are generally more consistent with the cognitive styles of the lower classes. Although the 

pastoral care of the poor should take place in the context of larger strategies of social 

action such as community organization efforts, tenant unions, job-training programs, and 

the general politicization of the poor, there is clearly a place for more direct and person-

oriented work with small groups and individuals.  

It has been used successfully with juvenile delinquents to help them work through 

problems of handling authority. It has proved exceptionally beneficial in the training of 

indigenous nonprofessionals who are being used with increasing frequency to help bridge 

the gap between educational or social service projects and the communities they are 

attempting to serve. Role-playing involves the total person in a learning process and 

appeals to cognitive, kinesthetic, emotional, and experiential levels of human existence. 

For this reason, it is nicely adapted to the more action-oriented, motorist, and concrete 

styles of the poor. In addition, it can often be used in "marginal situations" in the very 

midst of other more or less non-therapeutic activities as a learning interlude which should 

help increase the capacity of a person or group to deal with current problems. It can be 

used in the context of discussion groups or talk-oriented therapies as the subject matter of 

group reflection. 

Whenever possible, structural professional counseling with the poor should be sanctioned 

and guided by the poor themselves. The poor should have seats on the boards of the 

counseling centers, be they religious or secular, which attempt to serve their 

communities.  

God’s mission of care to the humanity and human needs that is reveled through Jesus 

Christ is applicable to all people irrespective of their status or background,. God’s care 

and salvation is offered to the whole humanity because the whole humanity is in need of 

God’s reworking on their lives.  

Therefore the relevant ministry of caring and counseling, especially to the down trodden 

of the community should be address with contextual approach and counseling.  
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CONCLUSION 
 

Today we notice the life of poor and hunger around us, all over the India. It is not enough 

to we do try to recognize the pain and suffering that the poor and hunger are going 

through as well as have many plans methods and projects to wipe away poverty form our 

midst. But to put in action those plans and methods is not only a matter of having concern 

for these people but also possess with selfishness. When Jesus saw hungry people and 

poor he was moved with compassion. Compassion is the root requirement to serve the 

poor of this world and India. 

 

We Christians are called to love and suffer for others. But how many of we are aware of 

this command that is entrusted to us. We are to feel pain when others bear pain. We nee 

to have concern for the people who are not concerned by anybody. There are millions of 

people who live on the street, railway station, and bus station and in the temples. They co 

not have hope that they can fill their stomach for a day. They not know it tonight I spend 

in the bus stand tomorrow where I will be. Today’s when we open our eyes and see 

around us millions of people are shelter less and careless. Who is responsible for these 

people church or government? 

  

In India we do not have proper economical support system for the poor and needy. 

Government does not provide proper job for the low class or low educated people. They 

do not get their rights and their lives become valueless. Low educated people do not have 

privilege to get regular earning. They are used as servants, labors and as animals. We as 

human have equal value and rights in the society. Therefore, why poor people are treated 

as animals? Why they do not get privilege to come up in their lives? These questions are 

not only toward government of India, but also towards Christian communities. Where 

government failed to support them we Christians community and Church are to assist 

them. We Christians are not only called to counsel or give them gospel, but we are called 

to share our love in material and to fulfill their needs. 
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Poverty is a daily war for many people in the world, particularly for the people in India. 

This ongoing fact of human being is unavoidable and cannot be vanish away from the 

face of the world. At least this is right in the view of Bible. For every one’s poverty there 

many not be reason behind. There could be God’s plans behind it. At the same time God 

is not the reason for every kind of lacks in human being lives today. The root cause of 

poverty in the world today is Sin that is man, according to the Bible.  

 

Knowing the major root of poverty does not excuse us from our responsibilities. We see 

there are certain people in society that occasionally need socially assistance. We, 

Christians are not called for a social equality or to create single standard communism. 

The Bible says to us to love your neighbor as you love yourself. How many of us aware 

of this command? Loving neighbor simply does not mean having concern or care and 

piety for others in heart. But love includes experience of pain when other people get pain. 

It is an experience of hunger, thirst and suffering of others. Bible also says, giving to is 

giving loan to God. It simply means that when we give others and help others, we shall 

be given be and helped by our richest God. 

 

As we know that there would be always people of different abilities and standard with us. 

(Mark. 14:7). Till then Christians are commanded to bear one another burdens rather than 

to leave the needy and oppressed along with their loads (Gal. 6:1-5). 

 

Yet, we are not allowed to use poverty as an excuse for failing to accomplish God’s 

purposes. Poverty could be a blessing in knowing and fulfilling His plans and never a 

curse. As Jesus taught that it is easy for rich to fall into temptation and give birth to 

harmful desires that plunge men in to ruin and destruction, while poverty may cherish our 

spirit to live a humble lifestyle before the society and God. Thus it is better to be poor 

and maintain one’s dignity in honest employment than to gain richness deceitfully. 

 

There are many areas that Christians have to come forward in order to root out the curse 

of poverty. There are many people who have become poor because of their bad habits and 

lack of education. Today it is our responsibility to give them the Christian principle of 
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life. We have to help the people who are dominated by bad habits like alcoholism, 

drinking, smoking, gambling, and drugs addiction. We have to tell the people who find 

happiness by following all these destructive ways of living. Alcohol, smoking and drug 

these are not the ways to bring peace and happiness in our family rather these are the 

ways of loosing our eternal happiness and it brings destruction. Today church has t 

educate the people who are uneducated. Church and Christian organizations have to come 

forward to help who is shelter less and helpless.  

 

It is true that Jesus taught to His disciples to be generous to the poor, yet, His priorities 

involved introducing people to the new birth in spirit, discipline people and building His 

church. It is to say that Christian response in ministering towards India’s poverty and 

human need should be done out of God’s love that seeks to draw people into a closer 

relationship with Jesus Christ. For we know that being in the service of poor and needy 

without doing it out of an attitude of love is futile. 

 

Jesus Christ has set Himself a greatest example of helping people who are helpless and 

oppressed. Today we Christians have to set an example of helping others. If we 

Christians become open minded and open hearted and generous in helping others, I 

believe we will be successful to rooting out the curse of poverty in India and around the 

globe.  

 

While Jesus was on this earth, walking on the dusty roads of Palestine He did not wanted 

to wipeout the poverty from this earth. The reason could be this that He knew that sinful 

human beings could be rich towards God in trust and love while in their poverty. 

 

• The Church must be Dedicated and United  

 

The church must be dedicated and united in uprooting this issue and redress the issues 

that effect the downtrodden negatively. Fundamental truths of the Old Testament and 

interpretation of the New Testament with the examples set by both Jesus and early church 

force today’s Church to follow the steps designed in the Scripture by God’s servants.  
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• In the Context of God’s Word and Will  

 

Information and technology revaluations do makes Christianity to serve the master more 

effectively when it is applied in the context of God’s word and will. Yet it must not be 

avoided that God requires from each of His servants commitment and concern, especially 

when it come to the case of downtrodden and poverty of the society.  

 

• Possible when the Church has taken her Step first  

 

While pastor has a lot to play in ministering the downtrodden, Church has no excuse to 

do it more with one accord. Empowering the poor and downtrodden only will not bring 

about a long lasting peace and prosperity without correct measure against the elite of the 

society. In order to have a permanent peace in the society and church, downtrodden and 

privileged must work together on equal terms to forge and new way forward.  And this is 

only possible when the church has taken her step first.  

 

If Jesus’ ministry bares the nature of God, we can draw but one conclusion: 

Let Christians in India should realize this fact that there are always poor with us as well 

as there are people whom God keeps in reserve who will gladly support these poor and 

needy in the society. So the question is not who and where are the poor or poverty; is the 

poverty scale reduced or increased? But we are to ask ourselves ‘ Are we available and 

willing to serve the poor in God’s love?’ 

 

‘God’s will done in God’s way never lacks God’s supplies’. This is to fully seen and 

experience only in His Millennium.  

  

Till then our prayer should be ‘ Thy will be done on earth as it is in Heaven’.  
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